《The Sermon Bible Commentary – Ezekiel》(William R. Nicoll)
Editor

Sir William Robertson Nicoll CH (October 10, 1851 - May 4, 1923) was a Scottish Free Church minister, journalist, editor, and man of letters.

Nicoll was born in Lumsden, Aberdeenshire, the son of a Free Church minister. He was educated at Aberdeen Grammar School and graduated MA at the University of Aberdeen in 1870, and studied for the ministry at the Free Church Divinity Hall there until 1874, when he was ordained minister of the Free Church at Dufftown, Banffshire. Three years later he moved to Kelso, and in 1884 became editor of The Expositor for Hodder & Stoughton, a position he held until his death.

In 1885 Nicoll was forced to retire from pastoral ministry after an attack of typhoid had badly damaged his lung. In 1886 he moved south to London, which became the base for the rest of his life. With the support of Hodder and Stoughton he founded the British Weekly, a Nonconformist newspaper, which also gained great influence over opinion in the churches in Scotland.

Nicoll secured many writers of exceptional talent for his paper (including Marcus Dods, J. M. Barrie, Ian Maclaren, Alexander Whyte, Alexander Maclaren, and James Denney), to which he added his own considerable talents as a contributor. He began a highly popular feature, "Correspondence of Claudius Clear", which enabled him to share his interests and his reading with his readers. He was also the founding editor of The Bookman from 1891, and acted as chief literary adviser to the publishing firm of Hodder & Stoughton.

Among his other enterprises were The Expositor's Bible and The Theological Educator. He edited The Expositor's Greek Testament (from 1897), and a series of Contemporary Writers (from 1894), and of Literary Lives (from 1904).

He projected but never wrote a history of The Victorian Era in English Literature, and edited, with T. J. Wise, two volumes of Literary Anecdotes of the Nineteenth Century. He was knighted in 1909, ostensibly for his literrary work, but in reality probably more for his long-term support for the Liberal Party. He was appointed to the Order of the Companions of Honour (CH) in the 1921 Birthday Honours.

01 Chapter 1 
Verse 24
Ezekiel 1:24
I. Consider the subject of Christian experience. Can the soul when lifted stay above in that serene element into which it is ascended? Plainly enough, it is possible only as we keep good the faith, or when it ebbs, renew it. And precisely here is the difficulty: that the disciple has gravitations in him still, that pull him all the while downwards, and settle him on his feet before he knows it. And then, as soon as he begins to stand, his wings are folded, even as the flying creatures fold their wings instinctively when they settle on their feet, having for the time no use for them. The moment he begins to rest on mortal supports, and find his hope in mortal good, he ceases in the same degree to live by faith. All unsteadiness, wavering, collapse in Christian living, is caused somehow, in one way or another—for the ways are numberless—by dropping out of the simple first faith, and beginning to rest on supports from below.

II. A great many persons who mean to be, and think they really are, disciples, miss ever going above a service on foot, by not conceiving at all the more ethereal range of experience, into which true faith would lift them. (1) They undertake, for example, to become reformers and philanthropists, and really believe that they are more superlatively, genuinely Christian in it than others who have more to say of experiences. Their element is agitation, seldom any way of appeal that bears a look of Christian peace or repose. (2) Ritualism is another foot-passenger that, having no sufficient conception of faith, has, of course, no better conception of the higher ranges of life prospected by it. (3) There is a class of men outside of the Church, or sometimes in it, who undertake to be religious or Christian, and really suppose they are, because of a certain patronage they give to the Church and the Word.

III. True religion, according to the Christian idea, makes an immensely wide chasm by the faith at which it begins, or in which it is born. It is not any mere playing out of nature on its own level, but it is the lifting up of the man above himself in a transformation that makes him new to himself.

H. Bushnell, Sermons on Living Subjects, p. 55.



References: Ezekiel 1:4.—Bishop Lightfoot, Old Testament Outlines, p. 250. Ezekiel 1:28.—W. M. Statham, Christian World Pulpit, vol. viii., p. 152; J. P. Gledstone, Ibid., vol. xvii., p. 403.

02 Chapter 2 
Verse 1
Ezekiel 2:1
I. In the very Book in which humility and lowliness of mind are constantly inculcated; in which we are always meeting with injunctions to bend and bow, if we would be divinely visited; here are instances of men summoned to get up from the dust of conscious littleness and unworthiness, that they might be divinely spoken with; of men, prone upon their faces in the presence of God, who were requested to place themselves upon their feet before He could say anything to them, or make any use of them. Yet we may be quite sure that their prior prostration was equally indispensable. Once and again Ezekiel fell upon his face, and if he had not so fallen he would never have accomplished what he did. But it is quite true, on the other hand, that no one ever does any great thing in the service of truth and humanity, unless he has superb confidence in himself—unless he can feel that he is divinely called and qualified. If he be not self-satisfied and self-reliant, he will be no servant of the Lord—no polished shaft in His quiver. This is what we may find for ourselves in the angel's address to the prophet of Chebar—the importance of self-respect; an importance which is frequently implied, and much recognised in the Scriptures.

II. When are we not self-respecting? (1) He is not for one who craves and courts the approbation of others, and sets himself to gain it; who wants it, wants it to comfort and uphold him, who can be strong and happy enough while others are praising or smiling on him, but when they are not waxes feeble and melancholy. (2) Again, he is wanting in self-reverence, who gives himself at all to imitate another, who, in any work which may be laid upon him, tries to repeat the greatness of another, to copy his distinctions rather than to evoke and cultivate his own, to strain after his dimensions, rather than to be as perfect as he can within his own. (3) He is not self-respecting who hesitates at all to go with his convictions, who fears to trust and follow the light within him, when the many are moving in the opposite direction. (4) Beware of losing self-respect through living dramatically—with a daily appearance put on which is not true to the reality—with the frequent assumption before spectators of that which does not belong to you. Beware of losing it, especially, through for ever failing to obey your higher promptings, and for ever regretting and bemoaning the future, while never seriously endeavouring to improve.

S. A. Tipple, Sunday Mornings at Upper Norwood, p. 178.



When God raised Ezekiel and set him on his feet before He spoke to him, was it not a declaration of the truth that man might lose the words of God because of a low and grovelling estimate of himself, as well as because of a conceited one? The best understanding of God could come to man only when man was upright and self-reverent in his privilege as the child of God.

I. There is much today of thoughtless and foolish depreciation of man and his conditions. I want to denounce this as the very spirit of ignorance, shutting men's ears hopelessly against the hearing of all the highest truths. In large circles of life, there is an habitual disparagement of human life, its joys and its prospects. Man is on his face. He must hear God's voice calling him to another attitude, or he is hopeless.

II. Many men own the possibility of good which is open to them, while still they are despairing or cynical about the world itself, about the cause of human life in general. This is not merely a speculative opinion. It is an influence which must reach a man's character. A man can have no high respect for himself unless he has a high respect for his human kind. He can have no strong hope for himself unless he has a strong hope for his human kind. And so, whatever be his pure tastes and lofty principles, one trembles for any man whom he hears hopelessly decrying human life in general, or the special condition of his own time.

III. If a man believes in the misery of human life and does not believe in God, he is dragged down among the brutes. If a man believes in the misery of human life and does believe in God, he is carried up to higher notions of God's government, which have loftier purposes than mere happiness or pain. The one great question about all the kind of temper of which I have spoken, is whether it still believes in God. For all belief in God is, must be, belief in ultimate good. No view of the universe can be despairing which keeps Him still in sight.

This was the optimism of Jesus. He saw beyond the sin salvation. He never upbraided the sin except to save men from it. "Not to condemn the world, but to save the world," was His story of His mission. And at His cross the shame and hope of humankind joined hands.

Phillips Brooks, The Candle of the Lord, p. 147.



References: Ezekiel 2:1.—Preachers Monthly, vol. vi., p. 159; S. Macnaughton, Real Religion and Real Life, p. 195.



Verse 6
Ezekiel 2:6
What is here implied, as the trial of the prophet Ezekiel, was fulfilled more or less in the case of all the prophets. They were not teachers merely, but confessors. They came not merely to unfold the law, or to foretell the Gospel, but to warn and rebuke; not to rebuke only, but to suffer. This world is a scene of conflict between good and evil. The evil not only avoids, but persecutes, the good; the good cannot conquer, except by suffering.

I. The case seems to be this:—Those who do not serve God with a single heart know they ought to do so, and they do not like to be reminded that they ought. And when they fall in with any one who does live to God, he serves to remind them of it, and that is unpleasant to them, and that is the first reason why they are angry with a religious man; the sight of him disturbs them, and makes them uneasy. Accordingly, as far as they have power to do it, they persecute him, either, as the text implies, with cruel untrue words, or with cold, or fierce, or jealous looks, or in some worse ways. A good man is an offence to a bad man. The sight of him is a sort of insult, and he is irritated at him, and does him what harm he can.

II. Religious persons are protected in this day from all great persecutions, and they cannot sufficiently be thankful for it. And yet, nevertheless, most true is it, that even now, no one can give his mind to God, and show by his actions that he fears God, but he will incur the dislike and opposition of the world, and it is important that he should be aware of this and be prepared for it. (1) Do not be too eager to suppose you are ill-treated for your religion's sake. Make as light of matters as you can. This is the true Christian spirit, to be meek and gentle under ill-usage, cheerful under slander, forgiving towards enemies, and silent in the midst of angry tongues. (2) Recollect you cannot do any one thing of these duties without God's help. Therefore you must pray to Him for the power. (3) None of us, even the best, have resisted the world as we ought to have done. Let us search our consciences; let us look back on our past lives. Let us try to live more like Christians, more like children of God. Let us beg Him to teach us how to confess Him before men, lest if we deny Him now, He may deny us before the angels of God hereafter.

Plain Sermons by Contributors to "Tracts for the Tunes," vol. v., p. 259; see also J. H. Newman, Parochial and Plain Sermons, vol. viii., p. 141.



References: Ezekiel 2:6.—Preacher's Monthly, vol. iv., p. 225. Ezekiel 2:7.—D. Moore, Penny Pulpit, No. 3432. 2—G. W. McCree, Christian World Pulpit, vol. xxxii., p. 140. Ezekiel 3:5, Ezekiel 3:7.—E. Mason, A Pastor's Legacy, p. 451; H. Melvill, Penny Pulpit, No. 1812. Ezekiel 3:7.—Spurgeon, Sermons, vol. xxiv., No. 1431; Ibid., Evening by Evening, p. 119.

03 Chapter 3 
Verses 17-19
Ezekiel 3:17-19
I. The ministry of divine truths is a special ordinance of God. The watchman is not (1) self-constituted; (2) self-instructed; (3) self-sent.

II. The ministry of divine truths is entrusted with the duty of warning men. Three mistakes about warning may be pointed out: (1) That warning is independent of knowledge; (2) that warning betokens hardness of nature; (3) that warning is the lowest and easiest duty of the ministry.

III. The duty of warning men is connected with a just distribution of responsibility.

Parker, City Temple, 1871, p. 92.



Reference: Ezekiel 3:18.—S. Cox, Expositions, 3rd series, p. 16.





Verse 22
Ezekiel 3:22
In the text there are three points of deep interest.

I. The speciality of God's appointments.

II. The personality of God's communications.

III. The familiarity of God's condescension. Application. (1) God has ever something to say to man. (2) In seeking solitude, man should seek God. (3) Man himself should often propose to commune with God.

Parker, City Temple, vol. i., p. 363; see also Pulpit Notes, p. 197.



References: Ezekiel 3:22.—W. M. Arthur, Christian World Pulpit, vol. xxx., p. 324. Ezekiel 4:1.—S. Baring-Gould, Village Preaching for a Year, vol. ii., p. 236. Ezekiel 7:2, Ezekiel 7:3.—J. Keble, Sermons from Advent to Christmas Eve, p. 79. Ezekiel 7:5, Ezekiel 7:6.—G. Brooks, Outlines of Sermons, p. 155.

04 Chapter 4 
05 Chapter 5 

06 Chapter 6 

07 Chapter 7 

08 Chapter 8 

Verse 12
Ezekiel 8:12
I. Think of the dark and painted chamber which we all of us carry in our hearts.

Every man is a mystery to himself as to his fellows. For every man is no fixed somewhat, but a growing personality, with dormant possibilities of good and evil lying in him, which up to the very last moment of his life may flame up altogether unexpected and astonishing developments. The walls of the chamber of the text were all painted with animal forms, to which the ancients were bowing down. By our memory, and by that marvellous faculty that people call the imagination, and by our desires, we are for ever painting the walls of the inmost chambers of our hearts with such pictures. That is an awful power which we possess, and alas! too often used for foul idolatries.

II. Look at the idolatries of the dark chamber. All these seventy grey-bearded elders that were bowing down before the bestial gods which they had portrayed, had, no doubt, often stood in the courts of the Temple, and there made prayers to the God of Israel, with broad phylacteries, to be seen of men. Their true worship was the worship in the dark. The other was conscious or unconscious hypocrisy. And the very chamber in which they were gathered, according to the ideal representation of our text, was a chamber in, and therefore partaking of the consecration of, the Temple. So their worship was doubly criminal, in that it was sacrilege as well as idolatry. Both things are true about us.

III. Look at the sudden crashing in upon the cowering worshippers of the revealing light. One day a light will flash in upon all the dark cells. We must all be manifested before the judgment seat of Christ. Let Christ come into your hearts by your lowly penitence, by your humble faith, and all these vile shapes that you have painted on its walls will, like phosphorescent pictures in the daytime, pale and disappear when the Sun of Righteousness, with healing in His beams, floods your soul, leaving no part dark, and turning all into a temple of the living God.

A. Maclaren, Christ in the Heart, p. 217.



References: Ezekiel 8:12.—Homiletic Quarterly, vol. v., p. 455. Ezekiel 9:4.—S. Baring-Gould, One Hundred Sermon Sketches, p. 60. Ezekiel 9:9.—Spurgeon, Sermons, vol. iv., No. 223.

09 Chapter 9 

10 Chapter 10 

Verse 8
Ezekiel 10:8
I. See what a Divine work creation is. Here, in this human hand beneath the angel's wing, do we see the procedure of the Divine work. All God's most beautiful things are related to use. Beauty and use are God's two anointed ministers to the world. In the gospel of utilitarianism, there is the hand without the wing; in the gospel of mysticism there is no man's hand under the wings.

II. See what Divine providence is. Man is the one manifold. (1) In the multiplicity of Divine operations we see the human hand beneath the angel's wing. From His exalted concealment God is constantly energizing by the human hand. This in all ages has been. (2) And is not our redemption a hand, the human hand beneath the Divine wing—a hand stretched out, the "likeness of a man's hand beneath the cherubim"? What is the humanity of Jesus, but the human hand beneath the Divine wing? (3) This thought rebukes the many false modern notions of God. See in this God's own picture of His providence, and never be it ours to divorce that human from the Divine in God's being.

III. See in the human hand beneath the wing of the angel, the relation of a life of action to a life of contemplation. In our most exalted flights we need the human hand. And by the hand understand deeds,—they administer even by bodily administration; but the hands under the wings show how they surpass the deeds of their action by the excellence of their contemplation.

IV. In a word, see what religion is. It is the human hand beneath the angel's wing. Has your religion a hand in it? It is practical, human, sympathetic. Has it a wing? It is lofty, unselfish, inclusive, Divine. Has it a hand? How does it prove itself? By embracing this hand, laying hold upon, by works. Has it a wing? How does it prove itself? By prayer, by faith, by heaven.

E. Paxton Hood, Preacher's Lantern, vol. i., p. 321.



Reference: Ezekiel 10:8.—Homiletic Magazine; vol. x., p. 203.





Verse 13
Ezekiel 10:13
(Ezekiel 37:9)
If the wheel be taken as representing the whole scheme and fabric of nature, geological, astronomical, and elemental; and the breath, as the secret of life and motion, you have a philosophical conception of the universe. But if you contemplate the mechanism of nature, apart from the intelligence and vitality of the breath, your unphilosophical method of thought will confound your reason, and make the rational apprehension of anything an impossibility.

I. Consider the mystery of evil as included in the great whole and circuit of universal existence. Let us learn to contemplate the fall and the death of man, together with his new birth and resurrection, his ascension and glorification, as comprehended in the wheel of God. "O wheel!" Oh, endless round, from God, into the limitations and weaknesses of selfhood, into the mistakes and wilfulnesses of selfhood, and thence into exhausted powers, into weariness and suffering, and through weariness and suffering into reconciliation to the redeeming mercies of eternal love, and then onward and onward through successive purgations and renewals, towards rest and home in the fixed righteousness and blessedness of the Divine-human, the eternal-human, life.

II. What the human soul, all the world over, needs is not to be harangued, however eloquently, about the old accepted religion; but to be permeated, charmed, and taken captive, by a warmer and more potent breath of God than they ever felt before. The Divine breath is as exquisitely adapted to the requirements of the soul's nature as a June morning to the planet. Nor does the morning breath leave the trees freer to delight themselves and develop themselves under its influence, than the breath of God allows each human mind to unfold according to its genius. Nothing stirs the central wheel of the soul like the breath of God. The whole man is quickened, his senses are new senses, his emotions new emotions, his reason, his affections, his imagination, are all newborn; the change is greater than he knows, he marvels at the powers in himself which the breath is opening and calling forth.

J. Pulsford, Our Deathless Hope, p. 278.



Reference: Ezekiel 11:5.—Spurgeon, Sermons, vol. x., No. 591.

11 Chapter 11 

Verse 16
Ezekiel 11:16
In trying to understand the great promise of the text, note—

I. The idea of asylum and protection. "I will be as a little sanctuary." "I will be the shield and protector and sure refuge of trusting souls." Is not this what every awakened soul needs and seeks? Some safe, sure refuge from all that threatens, afflicts, alarms; from the thunders, loud or deep, of broken law; from the accusations of conscience, from the troubles of life, from the terrors of death—asylum from them all? A true and real relief in all soul-trouble—in anything that agitates a man's deepest consciousness; in anything that touches the health, and so the safety of the soul, can be found only in one way—by moving Godwards, and entering, although it may be at first with fear and trembling, into the built and open sanctuary of His presence.

II. A sanctuary means, also, at least in the nomenclature of the Scriptures, a place of purification, where we may wash and be clean; and may so avail ourselves of the helps to goodness which are provided, that the rest of our time may be pure and holy. Our very words tell us this. "Sanctity;" "sanctification"—a sanctuary is not equal to its name if it does not promote these. Safety is a poor, even a mean, thing, if it be indeed conceivable, without purity.

III. A further idea in the word sanctuary is the idea of nourishment. A hospice for the entertainment of strangers, or any hospitable house, is never without bread. And will not God feed His refugees? Will He be a little sanctuary in which they may die? On His table there is bread enough and to spare.

IV. This is a text (1) for all our changes of place, for our journeys, for our absences. It is a text to take round the world with us if we are going. "I will be to them as a little sanctuary—" where?—"in the countries where they shall come." (2) In all states. For all times and for all troubles and for all needs, there is a present, gracious God, with all His grace also present, to heal, to help, to love unto the end.

A. Raleigh, The Little Sanctuary, p. 1.



References: Ezekiel 11:19, Ezekiel 11:20.—G. Brooks, Outlines of Sermons, p. 156. Ezekiel 11:21.—G. Gilfillan, The Dundee Pulpit, p. 161. Ezekiel 12:6.—J. M. Whiton, Christian World Pulpit, vol. xxx., p. 166. Ezekiel 12:27.—Spurgeon, Sermons, vol. xx., No. 1164. Ezekiel 13:7.—Clergyman's Magazine, vol. xi., p. 143. Ezekiel 13:10.—G. Brooks, Outlines of Sermons, p. 158. Ezekiel 13:10, Ezekiel 13:11.—C. J. Thompson, Penny Pulpit, No. 675; J. Baines, Sermons, p. 201. Ezekiel 13:10-12.—Spurgeon, Ibid., vol. xiv., No. 816.

12 Chapter 12 

13 Chapter 13 

Verses 17-23
Ezekiel 13:17-23
I. The sewing of the pillows under the arms or elbows of those who came to consult the prophetesses was a symbolical act, intended to convey an answer by way of parable. The prophetesses wished to assure the people who came to them, of peace and ease and emancipation from slavery; what more likely than that they should not only give promises of these good things to come by word of mouth, but cause the people, who applied to them, to sit at ease, to be propped up with pillows as a sign and token of the condition of peace and rest and ease, which they promised in their prophecies. In like manner I think it probable that the handkerchiefs which the prophetesses put on the heads of their votaries, "on the heads of persons of all ages," were probably an emblem of liberty. And when the prophetesses placed these handkerchiefs on the heads of those who came to them, it was probably intended to declare by a parable, that the people would soon be free, and not subject to the king of Babylon any more.

II. The dealing of the prophetesses is particularly blamed because it was the same to all; there was only one message, and that one of peace for Jerusalem, one of joy in the future. There was no examination of the spiritual condition of those who came, and adapting of the message accordingly. The penitent and the impenitent had the same pillow to rest upon, and the same cap of liberty put upon the head. When we consider the utter confusion that would be produced, and the fearful manner in which the lessons of Ezekiel and his messages of lamentation and mourning and woe would be neutralised and made of none effect, we shall not be surprised that God pronounced a very grievous woe against these prophetesses, and promised as a special boon to His people that they should be delivered out of their hands.

III. We all have our Ezekiels to tell us the truth, and we all have our false prophets and prophetesses ready to contradict the truth, and to substitute lies in place of it. Ezekiel tells us that we must repent; he assures us that God does not wish the death of a sinner, that God has, in fact, sent His Son into the world that we might live and not die. But still he tells us that we must repent; that we must correct what is amiss; that we must examine what our sins are, and forsake them. The ministers of Christ's Gospel make a fearful and dangerous mistake, if they ever cry, "Peace, peace," and nothing else.

Bishop Harvey Goodwin, Parish Sermons, 5th series, p. 154.





Verse 22
Ezekiel 13:22
I. Where the way of life was broad the false prophets strove to make it narrow, and where it was narrow they strove to make it broad; by their solemn and superstitious lies they frightened and perplexed the good, while by their lives of ungodliness they emboldened and encouraged the wicked. The tendency of either evil to produce the other is sure and universal. We cannot exist without some influences of fear and restraint on the one hand, and without some indulgence of freedom on the other. God has provided for both these wants, so to speak, of our nature; He has told us whom we should fear, and where we should be restrained, and where, also, we may safely be in freedom; there is the fruit forbidden, and the fruit which we may eat freely. But if the restraint and the liberty be either of them put in the wrong place the double evil is sure to follow. Superstition is the rest of wickedness, and wickedness is the breaking loose of superstition.

II. Nothing is more common than to see great narrowness of mind, great prejudices, and great disorderliness of conduct, united in the same person. Nothing is more common than to see the same mind utterly prostrated before some idol of its own, and supporting that idol with the most furious zeal, and at the same time utterly rebellious to Christ, and rejecting with scorn the enlightening, the purifying, the loving influences of Christ's spirit. Every one of us has a tendency to some idol or other, if not to many; and our business is especially each to watch ourselves, lest we be ensnared to our particular idol.

III. Things good, things noble, things sacred, may all become idols. To some minds truth is an idol, to others justice, to others charity or benevolence; and others are beguiled by objects of a different sort of sacredness; some have made Christ's mother their idol; some Christ's servants; some, again, Christ's sacraments, and Christ's own body, the Church. If these may all be idols, where can we find a name so holy as that we may surrender up our whole souls to it; before which obedience, reverence without measure, intense humility, most unreserved adoration, may be duly tendered? One name there is, and one only; one alone in heaven and in earth; not truth, not justice, not benevolence, not Christ's mother, not His holiest servants, not His blessed sacraments, not His very mystical body, but Himself only, who died for us, and rose again, Jesus Christ, both God and man. As no idol can stand in Christ's place, or in any way save us, so whoever worships Christ truly is preserved from all idols and has life eternal.

T. Arnold, Sermons, vol. iv.

Reference: Ezekiel 14:1-3.—Bishop How, Plain Words, 2nd series, p. 252.

14 Chapter 14 

Verse 3
Ezekiel 14:3
I. What is the sin and the voice of which the prophet speaks, and how may we ourselves be guilty of it? The father of modern philosophy and science has shown us that there are in the mind of man, as man, natural idols, which act as impediments to his acquisition of knowledge, and his search after truth. Till these idols are overthrown and broken in pieces and taken away, it is simply useless for man to pursue knowledge. His efforts will be neutralised, and their results vitiated. He will not arrive at truth. Now if this be true in the matter of human science it is not less worthy of our regard in the matter of Divine truth, and of the knowledge of God. We cannot know God, whom to know is eternal life, as long as these natural obstacles are not taken out of the way. What, then, is the practical bearing of this truth? (1) First there must be a single eye to the knowledge of God. If we have not made up our minds that the one only object worth living for is God, and the knowledge of God, we have set up idols in our hearts no less than the men in Ezekiel's time, who came and sat before him. (2) Not only must there be a clear perception of God as the one sole object of our services, but there must also be a readiness to sacrifice anything in order to know and to serve Him. The man who is not prepared at any cost to himself to know and to serve God, is not prepared to serve Him at all.

II. There are certain general principles to which it behoves us to give heed when we come to the worship of God. (1) First of all we must empty ourselves of ourselves. We must come as though our present knowledge of God were as nothing, and as if God were still to be known and learnt. (2) There is nothing which so infallibly prevents us from seeing the truth of God as secret sin. As long as sin, in one of its innumerable forms, lurks in the heart or on the conscience, the service of God will be a vain thing, because the pursuit of truth is a lie. It is that practised dishonesty, it is that cherished lust, it is that pampered self-love, it is that incurable indolence, which vitiates all your worship and renders your religion a lie.

S. Leathes, Church of England Pulpit, vol. viii., p. 209.





Verse 4-5
Ezekiel 14:4-5
I. The word estranged implies a former condition of close relationship and affection, from which they have since fallen. You would not say of a mere acquaintance, if you ceased to see him, that he was estranged from you; but if the love of an old friend grow cold, if a child become indifferent to his home, or a husband fail in his devotion to his wife, you describe such a falling off as estrangement. In this temper certain elders of Israel presented themselves before the prophet of God. God's eye marked them as they came, and He warned His prophet instantly. God will not hear their prayer, nor answer them. Why? "Because they are all estranged from Me through their idols."

II. The question which God puts "Should I be enquired of at all by them?" expects the answer "No," and yet it is not the answer which He gives it. His answer admits us to a nearer view of His mysterious dealings with men. When men thus estranged and alienated from Him in heart present themselves in person before Him, He does not refuse them an audience. They pray, He hears—their prayer is answered; but how fatal is the gift which He grants! "I the Lord will answer him that cometh according to the multitude of his idols."

III. "That I may take the house of Israel in their own heart." This is God's purpose in answering the evil desires of hearts alienated from His love. Their heart is to become the snare, the net in which they shall be caught, the pitfall in which they shall be entrapped. Could we look back on our years past we should see how many wishes, cherished while we professed to give them up for God, how many talents used in vanity, how many selfish prayers persisted in and gratified, had become like the meshes of a net to take our souls withal. Look back in time, turn your face towards God in real prayer, pray that He may not fulfil His threats, nor answer any other of your prayers, except you say, "Not my will, but Thine, be done."

C. W. Furse, Sermons preached at Richmond, p. 12.





Verse 8
Ezekiel 14:8; Ezekiel 20:38
Such is the solemn burden with which the prophet Ezekiel closes almost every paragraph of his prophecy: the proposed result of all the judgments denounced and all the mercies promised by God through his ministration. A result so announced, so repeated, cannot be unimportant.

I. When we come seriously to consider the matter, shall we not find that it is a lesson worth knowing at any price—at the price of home and comfort, of wealth and vigour, yea, of life itself, if need be? For let us think on the importance of this knowledge—to know that God is the Lord. On this, in a rational and responsible being, all real and enduring happiness depends. God is the Author of his life, the only satisfying object of his soul's desire. On communion with Him, on grace derived from Him, on growing in likeness to Him, depend both his present and his advancing power for good. To know Him, not only leads on to eternal life, but it is eternal life itself.

II. Let us endeavour to sketch the boundaries of this knowledge, and give some idea of its nature, and how it is brought about. Man of himself has it not, he requires teaching it. Moreover, it is not a knowledge which any education, however complete, could confer upon us. Education may teach the knowledge of God's works, may make a man conversant with the interesting and glorious details of creation, but it cannot teach the knowledge of God Himself. You may, and often do, find the accomplished natural philosopher, the accurate and experienced historian, the minute Biblical scholar, yet in total ignorance of the knowledge implied in those words, "Ye shall know that I am the Lord."

III. "Ye shall know that I am Jehovah." It is God's promise to His people. And it is a crowning promise—one that includes all others in itself. For the more knowledge there is of God, the more love will there be towards Him; and the more love there is towards Him the more enjoyment there will be of Him; so that they who know Him best shall stand highest in the ranks of the blessed.

H. Alford, Quebec Chapel Sermons, vol. ii., p. 120.



Reference: Ezekiel 14:11.—Clergyman's Magazine, vol. xv., p. 146.





Verses 12-14
Ezekiel 14:12-14
The language of the text is worthy of remark, because it speaks of Noah, Daniel, and Job saving their own souls by their righteousness; a form of expression to which undoubtedly many persons would object if it were used at the present day; it would be said to savour of the notion of salvation by works, and to be opposed to the doctrine of justification by faith.

I. In order to illustrate the subject, let us notice first that if we look at the history of the three holy men mentioned in the text, we shall find that they did save their souls or their lives by their righteousness. It is impossible to deny that certain great blessings did come to them because they were righteous, and if we had no religious theory at stake which we were afraid of injuring, we could not fear to say that their righteousness saved them. And it is manifestly in accordance with our own deepest sense of right and justice that this should be so; the notion that good deeds will bring a reward, and that evil deeds will bring punishment, is too deep to be rooted out.

II. Who shall say with our Lord's description of the judgment before him, that the last judgment will not be a judgment according to works, that righteousness will not save souls alive? If we have a real deep view of our redemption through the Lord Jesus Christ, we shall not be afraid to speak freely as the Scriptures speak concerning the mode of our salvation. On the one hand the Scriptures say the Lord Jesus Christ has said, our own consciences say, that the man who turns away from his wickedness and does that which is lawful and right shall save his soul alive; nothing can interfere with this great principle. At the same time, when a human being conscious of sin presents himself before God, he will feel in his inmost heart that his righteousness is as filthy rags; he will feel that he can by no manner of means save himself, but he knows that he does not depend upon himself, he comes before God as one redeemed by Christ, he claims God's mercy—not because he has done his duty, but because Christ has died.

Bishop Harvey Goodwin, Parish Sermons, 3rd series, p. 33.



References: Ezekiel 14:13.—W. McAll, Penny Pulpit, No. 104. Ezekiel 14:14.—H. Griffith, Christian World Pulpit, vol. xiii., p. 401; Parker, Christian Commonwealth, Sept. 2nd, 1886. Ezekiel 14:19, Ezekiel 14:20.—J. W. Burgon, Ninety-one Short Sermons, No. 81. Ezekiel 14:20.—Spurgeon, Sermons, vol. xxviii., No. 1651; Clergyman's Magazine, vol. xvii., p. 151. Ezekiel 15:1, Ezekiel 15:2.—Spurgeon, Sermons, vol. iii., No. 125. Ezekiel 15:2.—Ibid., Morning by Morning, p. 22. Ezekiel 16:1, Ezekiel 16:2.—Ibid., Sermons, vol. vi., No. 323. Ezekiel 16:5, Ezekiel 16:6.—Ibid., vol. viii., No. 468.
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Verse 6
Ezekiel 16:6
I. Preachers are servants of God. We are God's servants on behalf of souls. The souls of our world are desolate and dead as winter; it is the will of God that a spring-time should be brought out in their history, that they should become verdant and flourishing as the garden of the Lord. We are commissioned to traverse the whole world with a life-giving ministry, and to exercise it on behalf of every soul.

II. There are souls dead. (1) Men are ignorant of the nature of their souls. Men suppose that there is a congruity between their souls and the pleasures and gains of the present world, whereas there is an utter incongruity. If souls know not their own nature, it is not too strong a figure to speak of them as dead. (2) The souls of men are not fulfilling the end of their being. (3) The souls of men are strangers to the peculiar joys of their being. The love of God is the highest of all possible pleasures. The love of God, tasted and enjoyed in everything, is that fine pleasure concealed in everything, concealed expressly for souls, and which only souls can extract. Human souls are dead to this bliss.

III. Therefore, as the servants of the Gospel, the cry of our ministry is, Live. We are charged by God to call upon you to repent, to sue for mercy, and solemnly declare to you that not to repent is to perish. We are to tell you that He who knew no sin died for your sins, and that, therefore, life, eternal life, is offered to you through His death.

J. Pulsford, Preacher's Lantern, vol. ii., p. 567.



References: Ezekiel 16:6.—Spurgeon, Evening by Evening, p. 190; J. Irons, Thursday Penny Pulpit, vol. iv., p. 253. Ezekiel 16:9-14.—Spurgeon, Sermons, vol. xiv., No. 813. Ezekiel 16:10.—Ibid., Evening by Evening, p 358.



Verse 27
Ezekiel 16:27
I. The last clause of the text may be considered as supposing that a man becomes the slave of another, and that this other is one who entertains towards him a feeling of hatred. Through the apostasy of Adam, Satan obtained a dominion over the globe which he never could have held had our first parents remained firm in their allegiance. It may have been that it was hatred to man which first moved Satan to attempt his destruction. That haughty spirit, chafed by his defeat, and furious at his own exile from happiness, could not endure to look on the purities and felicities of Paradise. Man was innocent, and that made him hateful; man was happy, and he was, therefore, instinctively detested. And if we may speak of man as an object of hatred to Satan when he held fast his allegiance, what may we suppose him now—now that, seduced into apostasy, he has been secured by the interference of God manifest in the flesh? Who will attempt to tell what must have been the rage and disappointment of the devil when he found that the creature whose overthrow he had compassed, and whom he therefore regarded as his undisputed prey, was the object of a most wondrous arrangement—an arrangement which in the largest measure was to bring good out of evil, and cause that the very fall of our race should issue in man's exaltation to a far higher than his original glory?

II. Satan must hate man, so that whosoever is the servant of this chief of fallen angels, is accurately in the condition described by our text. There are but two moral states. Mankind admit morally of only one division—the servants of Satan or the disciples of Christ. Therefore is no alternative but this; for the whole world would have been Satan's empire had not Christ interposed. And whilst the effect of that interposition has been to diminish that empire already, and to secure its final demolition, it is only those who acquire "repentance towards God and faith towards our Lord Jesus Christ," who are translated into the new kingdom before which every other shall ultimately give way. Every unconverted man is virtually in such a state that he may be described as "delivered unto the will of him that hateth him."

H. Melvill, Penny Pulpit, No. 1654.

References: Ezekiel 16:54.—Spurgeon, Sermons, vol. v., No. 264; Preacher's Monthly, vol. iii., p. 354. Ezekiel 16:62, Ezekiel 16:63.—Spurgeon, Sermons, vol. xxii., No. 1289. Ezekiel 17:4.—Clergyman's Magazine, vol. xvii., p. 95.
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Verses 1-4
Ezekiel 18:1-4
This chapter helps us to clear up a puzzle which has tormented the minds of men in all ages whenever they have thought of God, and of whether God meant them well or meant them ill. For all men have been tempted. We are tempted at times to say: "The fathers have eaten sour grapes, and the children's teeth are set on edge." That is, we are punished not for what we have done wrong, but for what our fathers did wrong. Men complain of their ill luck and bad chance, as they call it, till they complain of God, and say, as the Jews said in Ezekiel's time: God's ways are unequal, partial, unfair.

I. God does visit the sins of the fathers upon the children unto the third and fourth generation—but of whom? Of them that hate Him. If a family, or a class, or a whole nation become incorrigibly profligate, foolish, base—in three or four generations they will either die out or vanish. Whole nations will sink thus; as the Jews sank in Ezekiel's time, and again in our Lord's time; and be conquered, trampled on, counted for nothing, because they were worth nothing.

II. But suppose that the children, when their fathers' sins are visited on them, are not incorrigible. Suppose they are like the wise son of whom Ezekiel speaks (Ezekiel 18:14), who seeth all his father's sins, and doeth not such like—then has not God been merciful and kind to him in visiting his father's sins on him? He has. God is justified therein. His eternal laws of natural retribution, severe as they are, have worked in love and in mercy, if they have taught the young man the ruinousness, the deadliness of sin. Men fall by sin; they rise again by repentance and amendment. They rise—they enter into their new life weak and wounded, from their own fault. But they enter in, and from that day things begin to mend—the weather begins to clear—the soil begins to yield again; punishment gradually ceases when it has done its work, the weight lightens, the wounds heal, the weakness strengthens, and by God's grace they are made men of again and saved.

C. Kingsley, All Saints' Day and Other Sermons, p. 238.





Verse 2
Ezekiel 18:2
It is not strange that so well known a law as the fatal persistency with which evil follows on from generation to generation, should find its expression in the Proverbs of Israel, but it is strange that you should find the prophet quoting it only to denounce it. He rises up, having quoted the proverb, and he declares that it is unworthy of those who bear the name of Israel. "It is a heathenish proverb. What mean ye to use it concerning Israel? It is not only heathenish, it does wrong to God; it violates the rights of the Almighty over His creatures. Behold, all souls are Mine."

I. The proverb is unquestionably true. Every land, every race, every age, has seen its truth. We often look round and see how true it is that a man is weighted in the race of life by the folly, by the extravagance, of his father. A man, on the other hand, toils on industriously, accumulates possessions for his children, and in doing so gives them the advantage of the position which he has established. That which is true with regard to personal history is true also with regard to national history. Are we not bearing the weight of our fathers' sins? We are enduring the pain of our teeth being set on edge because of the follies and the sins of past generations.

II. What is the reason, then, that the prophet should take upon himself to denounce what is so obviously true? He denounces its use because it is used in an untrue sense, and for an untrue purpose. It is quoted in the sense of trying to make people cast a shadow upon the lovingkindness of God; therefore, the prophet takes up his parable against them. For every soul, for every nation, there is a glorious destiny; and for men to shelter themselves from their duty by declaring that a hard fate has bound them about with its fetters of iron, and that there is no escape for them; that their whole life is shipwrecked and ruined; that they are the last miserable inheritors of the fatality of their own organisation, of the tyranny of their national position, is to declare that they have lost faith in the power of God; it is to take a solemn truth and wrest it to their own destruction. Life is the prerogative of man, and the power of taking upon them a new life is never denied to those who look God in the face, to those who grasp firmly the weapons of life, and turn to their duty as men. It is not our part to live for ever in the north pole of life, and declare that it is all bitterness, and a blasted fate; it is not our duty to live in the sunny south, and to declare that our life is all sweetness and sunshine; your lot and mine is cast in these moderate poles, where we know that law rules, and love rules above our heads, sweet love beneath our feet, sweet law, both strong, both sweet, both the offspring of God, both heralds of encouragement, to lift up our energies, to exert ourselves in the toil of life, and to be men. It is in the counterpoising truths of law which is inexorable, and love which is never inexorable, that the power of life and heroism of life is found.

Bishop Boyd Carpenter, Christian World Pulpit, vol. xxiii., p. 353.



Reference: Ezekiel 18:2.—Homiletic Magazine, vol. xiv., p. 107.





Verse 4
Ezekiel 18:4
I. Every living soul is, in a sense, the subject, the sharer, of the privileges, the attributes of God. (1) There is, without contradiction, the privilege of life. Better than silent stone, or sounding waves, or moving worlds, is one who holds the eternal spark of life. Whatever comes we feel we know it; it is something to have lived. This is what it means. It is to have been single, separate, self-determining. Man is conscious that he is himself a cause, a self-determining power, that he can will, and freely choose between alternative courses. Free, personal, individual, he has indeed a splendid, if an awful, heritage—life and like God's life: "All souls are Mine." (2) Another privilege of this lofty place in the scale of being is immortality. (3) A third privilege is the intuition of moral truth, and with this the sense of moral obligation.

II. If the soul is so endowed by God, it follows necessarily that God has a claim upon the soul. It is on success in realising, remembering, acting upon this truth of our relationship to God, that so much of our true happiness and our true dignity depends. Of what character is this claim? (1) God has a rightful claim upon our conscious dependence. We must render Him this service for many reasons. (a) Clearly because to do so is to recognise and reverence facts. We do depend on God. He holds thee and me in the hollow of His hand. All things bright and dark, and glad and sorrowful, are full of the purposes of His unutterable compassion. (b) Such recognition is only a just outcome of gratitude. To be ungrateful is to be at once thoughtless and selfish and dishonourable. Gratitude is the loving recollection of those who, in some sense, first loved us. (c) The keeping alive the sense of conscious dependence upon God exercises upon our character a great moral influence. We never rise to the dignity of nature but by being natural. This dependence is one of those pure facts of nature which has imbibed none of the poison of the fall. Two powers accrue to the soul from cultivating the sense of it—resignation and strength. (2) God's preserving and so richly endowing the soul gives Him a claim that in its plan and activities He should have the first place. (3) And lastly, God makes this claim upon you that you despise no soul.

III. We learn from this subject two serious lessons: (1) The first is individual responsibility. (2) The second that the soul's true beatitude is to know God.

W. J. Knox-Little, Manchester Sermons, p. 22.



Note some of the elements which constitute the soul's priceless worth.

I. When God says, "All souls are Mine," there is in the term "Mine" a peculiar force, inapplicable in a similar degree to any other created existence on earth. God places Himself by His indwelling in such a relation to the souls of His elect, that the parting with a lost soul becomes the occasion of profound, mysterious sadness to God Himself. He has lived in it. He had purposed to live in it for ever. He made it for this end.

II. The soul possesses the awful attribute of immortality; it is infinite in its duration. The sense of infiniteness is in itself overwhelming. The mind is incapable of conceiving infinite time or space, and is burdened even by the vague shadowy idea that imagination attempts to picture. When it is not in reference to time or space, but to the breathing, thinking soul, we may well shrink back with amazement and fear from the contemplation.

III. There are in the soul capacities which seem as inexhaustible as its duration of existence. The early dreams of youth often embody themselves in after life in actual realities; and in like manner the spiritual imaginations of the soul may be ideal pictures of what will hereafter be realised, of love, or beatitude, or power, or beauty, in worlds where all energies of the life attain their perfect fulness in God.

IV. Again, to enter into the mystery of a soul, it is necessary to consider its special vocation. Each separate soul is the embodying of a distinct idea of the mind of God. Each one is ordained to accomplish some one distinct purpose of God. This is the soul's vocation. It is this distinct personality which gives their dignity to individual men.

V. It is the property of every individual soul to comprehend more or less clearly the fact of its own responsibility, and to contemplate the end of its existence. Each dwells in a sphere of his own, revolving in his own orbit, which is beyond our earthly vision, as the real heavens are within the blue air which is the limit of our eyesight. All these elements of the inner world of life will in great measure depend, as to their character and intensity, on the apprehension which the soul has attained, through grace, of its own true dignity, its origin and purpose, its calling and its end.

T. T. Carter, Sermons, p. 1.



References: Ezekiel 18:4.—Plain Sermons by Contributors to "Tracts for the Times," vol. vii., p. 153; Preacher's Monthly, vol. iv., p. 232; vol. viii., p. 288; vol. x., p. 308. Ezekiel 18:5-9.—S. Cox, Expositions, 3rd series, p. 30. Ezekiel 18:13.—Ibid., p. 16; E. V. Hall, Sermons in Worcester Cathedral, p. 58. Ezekiel 18:16, Ezekiel 18:17.—H. S. Fagan, Good Words, 1874, p. 842.



Verse 20
Ezekiel 18:20
(Exodus 20:5)
These passages severally profess to give a rule of Divine dealing, if not with the world generally at least with the people of Israel. And at first sight certainly they seem to enunciate principles which are diametrically opposed. To use the language of modern controversy, the one seems to adopt and the other to repudiate, the doctrine of imputed sin.

I. Quite independently of other difficulties, the picture of the Divine government drawn by Ezekiel at once suggests these questions—Is it true? Is it true that the son does not bear the iniquity of the father, nor the father the iniquity of the son? Ask the history of the world. What answer does it give? Blighted fortune, blighted name, blighted health, descending even to the third and fourth generation—do they not tell you that the son does bear the iniquity of his father? Father of a bad son, sinking brokenhearted into his grave,—can you not read in his withered life that the father does bear the iniquity of the son? It needs but small acquaintance with the world's history to know that in this life vicarious suffering is no mere theological fiction, but a terrible reality.

II. We have but to admit that the lawgiver and the prophet are speaking of different things, and the difficulty of these two passages will almost disappear. (1) The whole scope of the Mosaic law, so far at least as its sanctions are concerned, is in the present life. Gratitude for earthly blessings, hope of earthly prosperity—the law strikes no higher note than these, and therefore we may fairly interpret Exodus 20:5 as referring to this life only, and as containing a statement which, even without Scriptural authority, we should know to be true. (2) The Divine message delivered by Ezekiel tells us, in fact, that the rules by which the world of eternity is governed are not identical with those which rule the world of time. It tells us that things are permitted, done, nay, ordained here, which find no place there. And one of these essentially temporary ordinances is vicarious suffering. The suffering of the innocent does play a large and important part in the history of this world. And if there were no other world than this, it would be hard to reconcile such an ordinance with the existence of a perfectly moral governor. But look to that wondrous existence, some glimpses of which Christianity opens to our view. Think of all the powers of compensation for earthly suffering which may be found there; and then say whether, as a matter of pure selfishness, it may not be well for the innocent sufferer himself that he has suffered. Certainly St. Paul thought so when he declared, "Our light affliction, which is but for a moment, worketh for us a far more exceeding and eternal weight of glory."

J. H. Jellett, The Elder Son and Other Sermons, p. 103.



References: Ezekiel 18:20, Ezekiel 18:21.—S. Cox, Expositions, 3rd series, p. 1. Ezekiel 18:23, Ezekiel 18:32.—Spurgeon, Sermons, vol. xxx., No. 1795.



Verse 25
Ezekiel 18:25
It seems that the Jews complained of the law under which they lived as unjust, because it spoke of the sins of fathers being visited upon their children. The proverb of the sour grapes was one which had a very direct bearing upon the conduct of the people; if the proverb generally found favour in their eyes, and spoke the thoughts of their hearts, then it was of no use that Ezekiel should talk of sin and its punishment, and the need of repentance and amendment. Therefore, Ezekiel protested against the proverb as wicked and profane, and he lays down as the great truth which should destroy the effect of the lying proverb, that of the necessary punishment of sin; "the soul that sinneth, it shall die."

I. Ezekiel was not bringing in any new principle of government, but was only asserting a principle as old as the creation; and what he wished the people to believe was this, that although it had been held out as a warning against disobedience and an encouragement to obedience, that those who sinned were bringing in a curse which would affect others besides themselves, and that contrariwise, those who were holy and good were bringing a blessing down upon their children; still this was not to be supposed to be in opposition to the great law of every man standing or falling by his own deeds, being "judged by the things done in the body, whether good or bad.." And so he would urge them to repentance; he would urge them not to speculate about their fathers' sins, but to leave their own.

II. There is still something repugnant to our idea of justice in the law, that the sins of the fathers should be visited upon the children, as the second commandment states that in some cases they are. But the principle of the children suffering for the fathers' sin was not at all peculiar to the Jewish law; it is a principle which, whether just or no, is manifestly the principle upon which the world is governed. It is the Lord's doing, however wonderful it may be in our eyes. God did not put us here to explain difficulties, but to work out our salvation; God does not require us to show how all His doings are the best and wisest that could be; but He requires of us to do His will. "As I live, saith the Lord God, I have no pleasure in the death of him that dieth." Here is argument enough for a holy life; argument enough for all works of mercy, of patience, of faith, and love.

Bishop Harvey Goodwin, Parish Sermons, 3rd series, p. 1.



References: Ezekiel 18:27.—R. D. B. Rawnsley, Village Sermons, 1st series, p. 91. Ezekiel 18:29.—F. Wagstaff, Christian World Pulpit, vol. xvi., p. 136. Ezekiel 18:30-32.—S. Cox, Expositions, 3rd series, p. 43.



Verse 31
Ezekiel 18:31
I. Whoever would teach as the Scriptures do, and especially whoever would teach as Christ does, must be careful to show men both sides of the awful picture beyond the grave: he must tell of judgment, as well as mercy; he must try always to temper fear with love. Observe the tone even of such a consoling passage as the text. Do not the words plainly teach that if sinners will not take our Saviour's most gracious offer—if they will not cast away all their transgressions and make them a new heart and a new spirit... they will most surely die; there is no remedy for it.

II. The Almighty speaks as if in this matter of our salvation He had in some wonderful manner parted with His own power and put it into our hands. The text is the voice of a tender Father, most unwilling to punish His children, yet declaring that He must punish them, if they continue in their disobedience. And on the other hand, when the same gracious voice alters to a more severe and peremptory tone, still the very threatening is a pledge of His unfailing love to the penitent.

III. True and full repentance is a greater work than some of us may have imagined. It is two great works in one; the first is hating the evil, "casting away all our transgressions;" the other is loving the good, "making us a new heart and a new spirit." The conversion and amendment of sinners is in some mysterious way both God's work and their work; they "work out their own salvation," because it is "God that worketh in them both to will and to do of His good pleasure." The mere hating our former sins is not sufficient, for that may be, as in the case of Judas, in mere despondency, for no good end; in fact, it is what the impenitent transgressor must come to in the next world. But those whom Christ is guiding to true repentance are learning to love Him as well as hate their sins. They are learning to delight in His Presence and rejoice in the feeling that He ever beholds them, to take pleasure in denying themselves for His sake, as a mother takes pleasure in what she does and endures for her child.

Plain Sermons by Contributors to "Tracts for the Times," vol. viii., p. 193.

I. How are we to get a new heart? Some answers come very readily to our lips. They have been preached over and over again to us; they are quite true, but they do not much help an earnest inquirer. He is left in the same position; he does not know where to turn or what to do, and so goes on until he has given up caring about a new heart. For the first step to a new and better heart is the conviction that we need a new heart. The answer usually given to the inquiry, How am I to get a new heart? is this: It must come from God. This is perfectly true; but it does not help a man much. All good comes from God. But the question is, How does it come from God? It is a gift we must seek in a certain way, in accordance with the laws of nature, the laws of our constitution. It must, in some sense, be within our own power; or else we should never have been commanded, as we have been, to make us a new heart and a new spirit.

II. The new heart—that is, a right state of the feelings—consists generally in the dislike and hatred of evil, and the love of goodness and of God. It is a law of our nature that we are ruled and governed by our strongest love. Whatever we care for most in the world, that rules our life; and if we come to love God best of all, whatever our liking for evil might be, it must be driven out, for it can never be gratified, since the love of God rules, and that love does not allow of indulgence in sin. If our feelings towards God are to be changed, if we are to learn to love Him, we must come to know Him, we must come to know something about Him which appeals to our love and reverence. Before Christ the love of God was to a large extent, and in nearly every nation, an impossibility. The civil governments were tyrannies, and the people were slaves, and their religious system was a tyranny, and its service slavery. To Christ we owe our salvation. He taught a truer and more winning faith. He was the one Mediator who took the frightened, hesitating child by the hand, and led him gently up to the throne where sat the great Father, shining forth His infinite tenderness, and the child was converted and forgot to tremble, and began to love and delightedly adore.

III. And if we want to love God, we must, day by day, with Christ to teach us, learn to know our Father, to see His beauty and majesty and saving love; day by day we must try to be with Him, for love comes by nearness; love comes of mutual converse. And this is prayer. Thus we shall come to love God with all our heart, and our soul will get an upward look as the plants feel out to the light; our burdens are lightened, for there is one sure place to which we may fly for refuge, and there be comforted; by earthly anxieties

"... o'ertaken,

As by some spell divine,

Your cares drop from you, like the needles shaken

From out the gusty pine."

W. Page-Roberts, Law and God, p. 101.



I. The nature of our ruin. The death of the body is not meant here. That is inevitable. Natural death will be only the beginning of that most awful death to which our text alludes. (1) This death is not the extinction of existence, thought, feeling, conscience. (2) It is the death of pleasure, hope, and love. (3) It involves exclusion from heaven, from the society of the really great and good, from the Father, Son, and Holy Ghost.

II. The author of our ruin. Does it proceed primarily and effectually from God's will, or from man's will? The latter, beyond all doubt. The sinner destroys himself. The fact of the sinner's self-destruction is apparent from: (1) the character of the Gospel; (2) the character of man; (3) the character of his future condition.

III. The reason of our ruin. It does not at all depend upon our will whether we shall die in this world. But most of you in reply to this question of the text—Why will ye die?—would have to say: "Because we love the pleasures of the world more than the joys of eternal life; because we desire the approbation of man more than the inheritance of heaven; because we are addicted to the ways of sin,—are not disposed to break off our evil habits; because we have been living in impenitence and unbelief, and have no mind to change our course." The guilt, folly, shame, and ignominy of suicide belong to you.

J. Stoughton, Penny Pulpit, No. 1714.

References: Ezekiel 18:31.—J. Keble, Sermons for Sundays after Trinity, part ii., p. 197; Preacher's Monthly, vol. vi., p. 171. Ezekiel 18:32.—Christian Chronicle, May 3rd, 1883.
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Verses 1-3
Ezekiel 20:1-3
I. There is no evidence that the elders showed penitence in coming to inquire of the Lord. Ezekiel did not send the hungry empty away; he alone as God's ambassador refused to answer those who would not leave their sins behind them when they entered into the temple of God. But there is another thing also to be said concerning the visit of these elders: they made a mere convenience of the oracle of God; whereas they had a prophet always amongst them, and might if they pleased have inquired of God often or continually, they did nothing of the kind; but when they found themselves in distress and knew not which way to turn, then they presented themselves before God's prophet.

II. True religion is emphatically a walking with God, not a mere occasional coming to Him. We say that religion is a life, and we rightly describe it so—it is not a series of spasmodic efforts, not an inquiry of God now and then, not a coming to His prophet in the sixth year and the sixth month, and again in the seventh year and the fifth month, but an inquiry in all years and all months and all days, a habit of opening our hearts and consciences to Him, and of guiding our conduct by the answers which we are able to obtain.

III. The example of the elders of Israel shows us most plainly the need of leaving our sins behind us when we come to inquire of God. Self-examination and self-condemnation, perhaps, and earnest efforts to forsake the evil and do the good, must ever be the preparations for successful inquiry of God.

IV. Another lesson which this history brings before us is that prayer, or indeed coming to God in any way, must not be made a mere matter of convenience, but must be regarded as a matter of constant spiritual necessity.

Bishop Harvey Goodwin, Parish Sermons, 3rd series, p. 106.





Verse 25
Ezekiel 20:25
The prophet Ezekiel in the text announces a very solemn judgment of God upon those who refuse truth. The chiefs of the nation are before the prophet, requiring to know how God might be propitiated, so as to bring them again to their country and their homes. Possessed by the Awful Indweller, Ezekiel recapitulates the history of the Jews from the beginning, and amongst God's mingled visitations of wrath and mercy, is described that of the text. There is an obvious difficulty in this passage. That the Almighty should under any circumstances give false precepts to His people, is at the outset hard to understand.

I. The fact we glean from the prophet's words is this, that God having first promulgated to the Israelites laws of life, upon their indifference to these, gave them laws of death; and the general principle here involved is, that the punishment of transgressing or refusing holy laws, is to have unholy laws assigned us. If we reject truth we shall be called to take falsehood for our guide.

II. We may trace one grand principle pervading and colouring all the visitations of Divine vengeance; the principle is this, that the punishment should in its quality bear a resemblance to the sin. When Adam and Eve presumed to eat the fruit of the tree of good and evil, they were debarred access to the tree of life. The punishment of sin is to preach against sin. And it is obvious how much more striking this preaching becomes, when the penalty inflicted is of a sort to call to remembrance the precise iniquity of which it is the penalty. When, therefore, the sin is the refusing to hear, what should the punishment be but the withdrawal of the power to hear? The closing our eyes to the light of true religion must naturally issue in their being darkened to it for ever.

Bishop Woodford, Occasional Sermons, vol. i., p. 227.



References: Ezekiel 20:32.—H. M. Butler, Harrow School Sermons, vol. ii., p. 275. Ezekiel 20:34-38.—Spurgeon, Sermons, vol. xxxi., No. 1840. Ezekiel 20:35.—J. Keble, Sermons on Various Occasions, p. 405. Ezekiel 20:41.—Spurgeon, Sermons, vol. xii., No. 688; Ibid., Evening by Evening, p. 88. Ezekiel 20:43.—J. Keble, Sermons for Sundays after Trinity, part ii., p. 207.



Verse 49
Ezekiel 20:49
Nothing is more disheartening, if we must believe it to be true, than the language in which some persons talk of the difficulties of the Scriptures, and the absolute certainty that different men will ever continue to understand them differently. It seems desirable that every student of Scripture should know as well as may be, what the exact state of this question is; for if the subject of his studies is really so hopelessly uncertain, it is scarcely possible that his zeal in studying it should not be abated.

I. We read many books written in dead languages, most of them more ancient than any part of the New Testament, some of them older than several books of the old. We know well enough that these ancient books are not without their difficulties; that time and thought and knowledge, are required to master them; but still we do not doubt that with the exception of particular passages here and there, the true meaning of these books may be discovered with undoubted certainty. When we come to passages which cannot be interpreted or understood, we leave them at once as a blank, but we enjoy no less, and understand with no less certainty, the greatest portions of the book which contain them. And this experience with regard to the works of heathen antiquity, makes it a startling proposition at the outset, when we are told that, with the works of Christian antiquity the case is otherwise.

II. The differences between Christian and Christian by no means arise generally from the difficulty of understanding the Scripture aright, but from disagreement as to some other point, quite independent of the interpretation of the Scriptures, or it may be considerations of another kind, as to the inherent reasonableness of a doctrine. One of the greatest men of our time has declared that in the early part of his life he did not believe in the Divinity of our Lord; but he has stated expressly that he never for a moment persuaded himself that St. Paul or St. John did not believe it; their language he thought was clear enough upon the point, but the notion appeared to him so unreasonable in itself, that he disbelieved it in spite of their authority. The same pains which enable us to understand heathen writings, whose meaning is of infinitely less value to us, will enable us, with God's blessing, to understand the Scriptures also. Supposing us to seek honestly to know God's will, and to pray devoutly for His help to guide us to it, then our study is not vain nor uncertain: the mind of Scripture may be discovered: we may distinguish plainly between what is clear and what is not clear; what is not clear will be found far less in amount, and infinitely less in importance, than what is clear.

T. Arnold, Sermons, vol. iv., p. 281.



I. There are two objections that men of the world make to the preacher; they object to two kinds of religious speech; the speech of religious doctrine, and the speech of religious experience. The Christian creed contains mysterious words, and these are parables both to those who believe and those who do not. Christian experience expresses itself also in mysterious words that are only understood by Christians. It speaks of conversion, faith, assurance, perseverance, justification, sanctification; and men who have not experienced these states of mind call these words unmeaning; they class them together under the head of cant. What the age specially dislikes in the teaching of the Church are these two things: dogma and cant, mystery and unreality. As regards the objection to mystery in religion, perhaps the simplest way of considering this would be to ask whether it is possible to comply with it; whether it is possible to teach any kind of religion which shall be entirely free from mystery. When you bring together these two great mysteries—God and man, the Creator and the creature; the Creator with His Almighty will, and the creature with his mysterious and awful power of rebelling against that will; the Almighty love that wills our happiness and yet that seems ever to will it in vain, and the desperate recklessness of the creature that seems ever bent upon his own destruction; the living and the loving God who heareth prayer, and the changeless, terrible law to which all prayer seems spoken in vain: we find ourselves all surrounded with mysteries; they rise up like mists out of the earth, and gather round the meeting-place where men would draw nigh to God. The mysteries of Christianity are mysteries of all time and all humanity. Those cant phrases that men so dislike, we cannot give them up for just the same reason; they express, not notions, but facts. If a fact be a peculiar one, then the name of it must be peculiar too. Every science, every profession, every art has its own cant—has its own technical expressions which are only understood by those who know the science or practise the art. Religion is a science; it is the knowledge of God. Religion is an art; it is the art of holy living, and of happy dying; it must therefore have its cant words.

II. But though we may not give up our dogmas, there is a request that all men have a right to make of us, and that we should do well to ponder when they make it. You hearers have a right to say to us teachers, "Take care what parables you give us. Take care how you add your words to God's, and then call both of them His word. Give us God's message. Give us all God's message. Give us nothing but God's message." You have the right to bid us take good heed that those peculiar religious expressions which we use shall be real and living on our lips; that they shall not be merely words.

Bishop Magee, The Gospel and the Age, p. 139.



I. Those to whom Ezekiel ministered were not the only beings who have returned this reply to the Divine message—this mocking taunt of unbelief, which to my mind is one of the saddest features of any age in which it may find an expression. In the very first temptation, the father of lies struck out the monster scheme that he and his since then in thousands of instances have adopted to the detriment and destruction of those who have yielded to his influence, and have responded to his power. We find it so today. Men scorn the Gospel, presuming to tell us that it is a cunningly devised fable, laughing its threatenings to scorn, and trampling its Divine provisions under foot; or they profess to believe it, and pay no practical regard to it at the same time,—they allow it to have no influence upon their minds—to exert no power upon their spirits.

II. The words of Divine truth are no parables in this sense of the text. It is true that the Gospel is full of parables—parables that are inspired by the Divine purpose and enriched by the Divine love, but not in the sense in which the reproach was implied and the words were uttered in the case of the text. The truths of the Bible are not parables, but eternal realities, Divine revelations for us all.

III. There are truths in which every soul has an interest—that involve the destruction or salvation of every spirit to whom they are addressed. They are truths whose lightest whisper is weighted by Divine meaning and commended by Divine truthfulness; and heaven and earth may pass away, but not a jot or tittle of these till all shall be fulfilled. As you see the wicked pass from the left hand of the Judge into everlasting death you feel that it is no parable. As you hear the crowd of those who call on the rocks and mountains to fall on them, and, though they crush them, to hide them from the presence of Him who sits upon the throne, you feel that it is no parable. And as you see at last the separation of the righteous and the wicked, and those ascending with their Saviour and these departing to reap the dreadful harvest of their own folly, you feel that there is stern truth—no parable there; but that which demands your careful attention and is worthy of your most devout regard.

J. P. Chown, Penny Pulpit, No. 580.

References: Ezekiel 20:49.—H. M. Butler, Harrow Sermons, p. 377; G. Brooks, Outlines of Sermons, p. 158; Preacher's Monthly, vol. x., p. 210; D. Moore, Penny Pulpit, No. 3155; Bishop Magee, Old Testament Outlines, p. 252. Ezekiel 21:27.—J. Foster, Lectures, 2nd series, p. 78. Ezekiel 21:31.—Fountain, May 5th, 1881. Ezekiel 24:15-18.—A. Mackennal, Homiletic Magazine, vol. xii., p. 45. Ezekiel 24:16.—Clergyman's Magazine,vol. xi., p. 145. Ezekiel 24:19.—S. Cox, Expositions, 1st series, p. 442. Ezekiel 27:3.—G. Brooks, Outlines of Sermons, p. 64. Ezekiel 28:14.—Homiletic Magazine, vol. ix., p. 361. Ezek 29—P. Thomson, Expositor, 1st series, vol. x., p. 397. Ezekiel 32:31, Ezekiel 32:32.—Preacher's Monthly, vol. iv., p. 327. Ezekiel 33:5.—Spurgeon, Sermons, vol. iv., No. 165. Ezekiel 33:6.—S. Cox, Expositions, 3rd series, p. 16.
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Verse 11
Ezekiel 33:11
These words of the text ought to touch us, first in the way of warning and then of encouragement.

I. As to the warning contained in this high doctrine it seems obviously and inevitably to result from it: (1) that our spiritual and everlasting condition is in some mysterious manner placed within our own power—that if we die, spiritually and eternally, it will be our own doing, the consequence of our own wilful presumption and miserable folly. Vain and worse than vain, is the notion which we all so readily cherish, that our spiritual condition is not within our own power and that the Almighty will do with us as He pleases without regard to our own exertions. Certainly He will do with us as He pleases, or, as the Apostle says emphatically, "according to the counsel of His own will." But then it is His irrevocable will and counsel, that, without holiness, no man shall be admitted to His beatific presence. He has no pleasure in the death of Him that dieth, yet if men turn not from their evil ways they must and will die; it is not God's choice but their own—for themselves. (2) Another great warning in the doctrine of the text is that we have before us no alternative but either to turn or perish. Hence the necessity of our examining ourselves so strictly, and turning so resolutely from all that we find amiss in us. "Lust when it hath conceived, bringeth forth sin: sin when it is finished bringeth forth death.

II. Consider again what encouragement and consolation to all humble and contrite hearts is contained in these divine words. Here we see (1) that, sinful and undeserving as we are, our Heavenly Father watches over us with the utmost possible tenderness and anxiety; and not merely this, but He has taken great pains to impress on our hearts the conviction that He does so watch over us; (2) that whoever turns from any evil way, any wrong course, either of sin committed or of duty neglected, has unquestionably God's blessing on him; has the best possible pledge and test that he is so far in the right way—a pledge and test doubtless more to be depended on than any external flattery or internal feeling.

Plain Sermons by Contributors to "Tracts for the Times," vol. iv., p. 233.
References: Ezekiel 33:11.—Spurgeon, Sermons, vol. xxx., No. 1795; J. Oswald Dykes, Old Testament Outlines, p. 253; G. Brooks, Outlines of Sermons, p. 159. Ezekiel 33:22.—Spurgeon, Evening by Evening, p. 6.



Verses 30-32
Ezekiel 33:30-32
The experience which the young priest Ezekiel had to bear among the captives in Babylon is the same in some degree that every serious preacher of God's word has had to expect. The methods of rejection may be various, but the act is the same; it is rejection by men. The number who may be induced to hear his preaching and knocking is much larger than the number of those who really intend to yield the obedience of faith.

I. Consider this melancholy fact. Many hear the word of the Lord, and hear it with interest, who will obey it not. It is quite wonderful how men hear what is well spoken with pleasure, and yet remain quite unaffected by it in their characters and lives. An unconverted man, a disobedient hearer, sometimes is quicker to appreciate the force of a discourse than a converted and an obedient hearer is. The heart of man easily coins self-flattering hopes out of these passing emotions which religious discourses and appeals may excite. "But be ye doers of the word, and not hearers only, deceiving your own selves."

II. That is the character. Now what is the reason of it? Their heart goes after their gain. Every man who is to follow Christ is to forsake all that he has and become Christ's disciple. So long as their hearts are going after their gains they are deaf, they are blind, to the true meaning of the Gospel. They are absolutely insensible to the whole drift of Christ and His Apostles. They are seeking their own things, and therefore the word has no effect upon them. So long as the heart hankers after the treasures or the pleasures of this world, all the church-going, all the appreciation of this preacher or that, goes for nothing, accomplishes nothing, that has fruit in everlasting life.

D. Fraser, Contemporary Pulpit, vol. vii., p. 168.



References: Ezekiel 33:30-33.—W. M. Punshon, Old Testament Outlines, p. 259. Ezekiel 33:32.—G. Brooks, Outlines of Sermons, p. 264.



Verse 32-33
Ezekiel 33:32-33
These are the words of the Lord God to the prophet Ezekiel, words in which He describes the effect of the prophet's preaching upon the children of his people. Ezekiel had by this time become a successful preacher. He was the great sensation of the day; men thought it must be the proper thing to go and hear him, to sit lowly before him, to listen with rapt attention to the impetuous torrent of his words, and when they went away to discuss his message in the gates or on the housetops. But their heart was not touched, nor was their life affected; it was their imagination that was fascinated, and their understanding that was pleased.

I. This state of things is exactly reproduced in the case of every popular preacher. Men whose lives are cruel or impure,—whose hearts are covetous, whose thoughts are bitter,—crowd to hear the preacher of the day, because his words are sweet, because his eloquence is full of melody, because they feel themselves for the moment fascinated, captivated—carried out of, lifted above, themselves.

II. Ezekiel in his popularity is a type, not only of all lesser preachers, but emphatically of Him who is the great Prophet and Preacher of the world, the Master of all ages, the Incarnate Word of God. A very lovely song it is which the Saviour sings; no poet, no prophet, no bard, ever sung or ever dreamed, or ever even strove (and striving failed) to express anything half so sweet, so full, so soul-subduing as the Gospel of the grace of God. And He that sings it hath a very pleasant voice, for sweeter is the voice of Christ than the voice of any angel or archangel, and of any of the heavenly choirs—grander in itself and sweeter far is it to us, because it is a Brother's voice, and we can feel the sympathy, we can understand the finest, softest shades of meaning which are woven through the melody. Therefore does the world love to listen to His message of salvation, to sit at the feet of Christ, to call Him Great Master, to listen to His words with pleased attention. They hear His words, but do them not. Never shall His voice sound so pleasant, never His song so lovely, as when He shall lead His own to the eternal bowers, and those who are not His shall be shut out for ever. Yet this last unspeakable woe must be our portion, if the Gospel be to us but as a very lovely song—if our attitude towards Christ be one of admiration, not of imitation—if we hear His words but do them not.

R. Winterbotham, Sermons and Expositions, p. 87.



References: Ezekiel 33:33.—E. Paxton Hood, Christian World Pulpit, vol. xix., p. 129. Ezekiel 34:4.—A. G. Maitland, Ibid., vol. xi., p. 392. Ezekiel 34:10.—S. Cox, Expositions, 3rd series, p. 16. Ezekiel 34:12.—Preacher's Monthly, vol. vi., p. 204. Ezekiel 34:26.—J. Keble, Sermons from Ascension Day to Trinity, p. 27; Spurgeon, Sermons, vol. i., No. 26; Ibid., Morning by Morning, p. 55; F. W. Brown, Christian World Pulpit, vol. xx., p. 75. Ezekiel 34:27.—Spurgeon, Sermons, vol. xxv., No. 1462. Ezekiel 34:29.—G. Brooks, Outlines of Sermons, p. 160; J. Budgen, Parochial Sermons, vol. i., p. 108.
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Verse 29
Ezekiel 34:29
I. It is renowned for its beauty.

II. It is renowned for its fruitfulness.

III. It is renowned for its virtues.

IV. It is renowned for its fragrance.

V. It is renowned for its shade.

VI. It is renowned for its permanence.

G. Brooks, Outlines of Sermons, p. 160.



References: Ezekiel 34:30, Ezekiel 34:31.—Spurgeon, Sermons, vol. xxx., No. 1807. Ezekiel 34:31.—J. Vaughan, Sermons, 15th series, p. 205; J. Irons, Thursday Penny Pulpit, vol. xv., p. 345. Ezekiel 35:10.—Spurgeon, Sermons, vol. ix., No. 536; Ibid., Evening by Evening, p. 48. Ezekiel 36:11.—Ibid., My Sermon Notes Ecclesiastes to Malachi, p. 288.
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Verse 16-17
Ezekiel 36:16-17
I. This portion of Scripture, extending onwards from the sixteenth verse, presents an epitome or outline of the Gospel. (1) In Ezekiel 36:17 we have man sinning. (2) In Ezekiel 36:18 we have man suffering. (3) In Ezekiel 36:19 man appears an object of mercy, but I had pity. (4) In Ezekiel 36:22 man is an object of free mercy—mercy without merit; 1 do not this for your sakes, O house of Israel. (5) In Ezekiel 36:24 man's salvation is resolved on. (6) In Ezekiel 36:25 man is justified. (7) In Ezekiel 36:26-27, man is renewed and sanctified. (8) In Ezekiel 36:28 man is restored to the place and privileges which he forfeited by his sins.

II. Notice the party who is commissioned to deliver God's message. "Son of man," says the Lord. "Son of man" is so constantly sounded both in the ears of Ezekiel and in ours that it forces on our attention this remarkable fact that God deals with man through the instrumentality of man, and by men communicates His will to men. In this arrangement observe— (1) The kindness of God to man; (2) the honour conferred on man; (3) the wisdom of God.

T. Guthrie, The Gospel in Ezekiel, p. 1.





Verse 17
Ezekiel 36:17
I. Look at man sinning. "Ye have defiled the land." The text sets sin before us as a defilement, and it is the only thing that in the eye of God does deform and defile us.

II. Look at the nature of the defilement. (1) It is internal. (2) It is universal. (3) It is incurable.

T. Guthrie, The Gospel in Ezekiel, p. 23.



Leaving the question of original, to speak of actual, sin we remark:—

I. Apart from derived sin, we have personal sins to answer for.

II. The guilt of these actual sins is our own.

T. Guthrie, The Gospel in Ezekiel, p. 43.



Reference: Ezekiel 36:17.—T. Guthrie, Gospel in Ezekiel, p. 42.





Verse 18-19
Ezekiel 36:18-19
Assuming that God is love, it may be asked, How does that harmonise with the text? How is it to be reconciled with words where God represents Himself as pouring down His fury like a thunder-shower, and scattering His people in a storm of indignation, as light and worthless chaff blown away upon the wind. How, it may be asked, does this consist with God's love and mercy? Now, there is no greater mistake than to imagine that God, as a God of justice and a God of mercy, stands in antagonism to Himself. It is not mercy, but injustice, which is irreconcilable with justice. It is cruelty, not justice, that stands opposed to mercy. Like two streams, which unite their waters to form a common river, justice and mercy are combined in the work of redemption. On Calvary, mercy and truth meet together, righteousness and peace embrace each other. Observe—

I. That God is slow to punish. He does punish; He shall punish; with reverence be it spoken, He must punish. Yet no hand of clock goes so slow as God's hand of vengeance. Where, when God's anger has burned hottest, was it ever known that judgment trod on the heels of sin? A period always intervenes, room is given for remonstrance on God's part and repentance upon ours. The stroke of judgment is indeed like the stroke of lightning, irresistible, fatal; it kills—kills in the twinkling of an eye. But the clouds from which it flashes are slow to gather, and thicken by degrees; and he must be deeply engaged with the pleasures, or engrossed in the business, of the world, whom the flash and peal surprise. Heeded or unheeded, many are the warnings you get from God.

II. Observe how God punished His ancient people. Look at Judah sitting amid the ruins of Jerusalem, her temple without a worshipper and her streets choked with the dead; look at that bound, weeping, bleeding remnant of a nation, toiling on its way to Babylon, and may I not warn you with the Apostle: "If God spared not the natural branches, take heed lest He spare not thee"?

T. Guthrie, The Gospel in Ezekiel, p. 60.



Although the permission of sin is a mystery, the fact of its punishment is no mystery at all; for while every answer to the question, How did God permit sin? leaves us unsatisfied, to my mind nothing is plainer than this, that, whatever was His reason for permitting it to exist, God could not permit it to exist unpunished. In proof of this, I observe—

I. The truth of God requires the punishment of sin. "Line upon line, precept upon precept, here a little and there a little," God has recorded His irrevocable resolution, not in one but in a hundred passages, and reiterated in a thousand ways the awful sentence: "The soul that sinneth it shall die."

II. The love of God requires that sin should be punished. Divine love is no blind divinity: that love being as wise as tender, sinners may rest assured, that out of mere pity to them, God will neither sacrifice the interests, nor peril the happiness, of His people. Love herself,—bleeding, dying, redeeming love—with her own hand will bar the door of heaven, and from its happy, holy precincts exclude all that could hurt or defile.

III. Unless sin is to be awfully punished, the language of Scripture appears extravagant.

T. Guthrie, The Gospel in Ezekiel, p. 79.





Verse 22
Ezekiel 36:22
The text divides itself into two branches: first, what does not; secondly, what does; move God to save us. To the first question our answer is—Not anything in us; to the second—His regard to His own holy Name.

I. The doctrine that God is not moved to save man by any merit or excellence of his, is a truth of the highest importance and consequence to sinners. Man must be emptied of self before he can be filled with grace. We must be stripped of our rags, before we can be clothed with righteousness; we must be unclothed, that we may be clothed upon; wounded, that we may be healed; killed, that we may be made alive; buried in disgrace, that we may rise in grace.

II. It is as important for the saint as for the sinner to remember that he is not saved through personal merit or for his own sake. When age has stiffened its bark and fibres, if you bend a branch into a new direction, it is long before it loses the tendency to resume its old position. Even so, when God has laid hands upon us, and grace has given our earthly soul a heavenward bent, how prone it is to start back again! Who, that has endeavoured to keep his heart with diligence, has not felt and mourned over the tendency to be working out a righteousness of his own, to be pleased with himself, and, by taking some satisfaction from his own merits, to undervalue those of Christ?

III. This doctrine, while it keeps the saint humble, will help to make him holy. As the tree grows best skyward that grows most downward, the lower the saint grows in humility. the higher he grows in holiness. Piety and pride are not less opposed to each other than light and darkness.

T. Guthrie, The Gospel in Ezekiel, p. 116.



In entering upon the question, What moved God to save man? let us—

I. Attend to the expression "My Name's sake." This is a most comprehensive term. It indicates much more that what, in common language, is involved in a name. The Name of God comprehends everything which directly or remotely affects the Divine honour and glory.

II. We are to understand that the motive which moved God to save man, was regard to His own glory. Grace glorifies man, no doubt; but for what purpose? that he may glorify God. It saves man, but saves him that he may sing, not his own praises, but a Saviour's. It exalts man, but exalts him that, like an exhalation, sun-drawn from the ground and raised to heaven, each of us may form a sparkling drop in the bow which encircles the head that God crowns with glory, and man once crowned with thorns.

III. Observe, that in saving man for His "holy Name's sake," or for His own honour and glory, God exhibits the mercy, holiness, love, and other attributes of the Godhead. The truth is, that God saves man for much the same reasons as at first He made him. The whole fabric of creation appears to prove that Jehovah delights in the evolution of His powers, in the display of His wisdom, love, and goodness; and just as it is to the delight which God enjoys in the exercise of them that we owe this beautiful creation, so it is to His delight in the exercise of His pity, love, and mercy, that we owe salvation, with all its blessings.

T. Guthrie, The Gospel in Ezekiel, p. 99.





Verse 23
Ezekiel 36:23
I. The mercy of God is glorified in redemption.

II. In redemption, God is glorified in the complete discomforture of all His and our enemies. (1) He is glorified by Satan's defeat. (2) He is glorified by the time and manner of it. (3) He is glorified in the instrument of that defeat.

T. Guthrie, The Gospel in Ezekiel, p. 167.





Verse 23-24
Ezekiel 36:23-24
Passing over the special application of these words to the Jews and looking at them in their prophetical connection with the scheme of redemption, I remark—

I. That God might have vindicated His honour and sanctified His Name in our destruction. Two methods of glorifying His Name are open to God. He is free to choose either; but by the one or the other way He will exact His full tale of glory from every man. In Egypt, for instance, He was glorified in the high-handed destruction of His enemies; and in the same land, by the high-handed salvation of His people. He might, at the fall, have vindicated His justice by swift and unsparing vengeance—by destroying the whole human family. He did so, in the case of fallen angels. He might have meted out the same measure to fallen men.

II. God sanctifies His Name and glorifies Himself in our redemption. It is easy to destroy—to destroy character, virtue, life, anything. It needs but a devil to ruin the spirit, but it needs a Divinity to redeem it. It needs but a villain to steal virtue, it needs a Divine power to restore the stolen jewel. As man's glory is more illustrated by curing than by killing, so God's glory is more pre-eminent in our redemption than it had been in our final and everlasting ruin.

III. The scheme of redemption is eminently illustrative of the attributes of Jehovah. It illustrates (1) His power, (2) His wisdom, (3) His holiness, (4) His justice.

T. Guthrie, The Gospel in Ezekiel, pp. 137, 151.





Verse 24
Ezekiel 36:24
I. In carrying out the work of redemption, God will call His people out of the world.

II. The power of Divine grace is strikingly displayed in this effectual calling.

III. God will make up the number of His people. "I will gather you out of all countries."

IV. We are assured that God will bring all His people to glory, by the fact that His own honour, as well as their welfare, is concerned in the matter.

T. Guthrie, The Gospel in Ezekiel, p. 185.





Verse 25
Ezekiel 36:25
I. God's people are not chosen because they are holy; they are chosen that they may become holy.

II. In redemption, the saved are not justified by themselves, but by God.

III. We are not justified or cleansed from the guilt of sin through the administration or efficacy of any outward ordinance.

IV. We are justified, or cleansed from the guilt of sin by the blood of Christ. "Without the shedding of blood there is no remission."

T. Guthrie, The Gospel in Ezekiel, pp. 205, 224.



Reference: Ezekiel 36:25.—Spurgeon, Sermons, vol. xxxii., No. 1921.



Verse 26
Ezekiel 36:26
I. The old heart is taken away and a new one put in its place. The substitution of one heart for another implies an entire change in the character and current of our affections. Now a change may be simply a reform, or extending farther, it may pass into a revolution. The spiritual change, which we call conversion, is not a mere reform. It is a revolution. It changes the heart, the habits, the eternal destiny of an immortal being. For the old mischievous laws which it repeals, it introduces a new code of statutes; it changes the reigning dynasty, wrenches the sceptre from a usurper's hand, and banishing him forth of the kingdom, in restoring the throne to God, restores it to its rightful monarch.

II. Consider the view which our text gives of the natural heart. It is a heart of stone. "I will take the stony heart out of your flesh." Notice some of the characteristic properties of a stone. (1) A stone is cold. But what stone so cold as that in man's breast? Sin has quenched a fire that once burned bright and holy there, and has left nothing now on that chill hearth, but embers and ashes—cold as death. (2) A stone is hard. Fire melts wax, but not stone; water softens clay, but not stone; a hammer bends the stubborn iron, but not stone. Stone resists these influences; and emblem of a heart crushed, but not sanctified by affliction, it may be shattered into fragments or ground to powder, yet its atoms are as hard as ever. (3) A stone is dead. It has no vitality, no feeling, no power of motion. It lies where it is laid; speak to it, it returns no answer; weep to it, it sheds no tears; image of a lost and loved one, it feels not the grief that itself can move. How many sit in the house of God as unmoved! Careless as spectators who have no concern in what takes place before them, they take no interest in anything that was done on Calvary; one would think it is of stones, and yet it is of living men that these words are spoken: "Having eyes, they see not; having ears, they hear not; neither do they understand." T. Guthrie, The Gospel in Ezekiel, p. 268.



(with 2 Corinthians 5:17, and Revelation 21:5)
I. Human hearts unappeasably cry out after change. Something new we all need, and because we need, we crave for it; and what we crave after, we hope for. The old we have tried, and it is not enough. In the future there may be what we need, and so long as there is a future, there is hope; but the past is dead. Now the best lesson which the years can teach us is, perhaps, this one, that the new thing we need is, not a new world, but a new self. No change can count for much to a man save one which changes him.

II. At this point the Gospel meets us. It is the singular pretension of the Christian Gospel that it does make men new. It professes to alter character, not as all other religious and ethical systems in the world have done, by mere influence of reason or of motives, or by a discipline of the flesh; it professes to alter human character by altering human nature. The Gospel is a message from Him who made us, that He is among us re-making us. Out of the fact of the Incarnation springs the hope of our renewal. God now is not outside of mankind, but inside. From the inside He can work and does work, renewingly. A race which includes God need not despair of Divine life; it can be divinely re-created from within itself. "The Head of every man is Christ." He that is in Christ is a new creature. Attach yourself to Him; hang on by Him. He is God in man, renewing man; and He will renew you in this new year.

III. Let us stir ourselves up to compare the life we are this day leading with the life we should lead were we made new by the Holy Ghost. Set the one against the other. Spiritual things are distasteful, and we drag ourselves to religious duty; we ought to rejoice in the Lord and run in His pleasant paths. This world absorbs and conquers us; we ought to rule it and use it for heaven. Internal restlessness and dissatisfaction with ourselves gnaw our hearts, but the saints have peace. "A new heart will I give you." Do we not need it? Shall we not, every one of us, go to this daring much-promising Man, who claims to regenerate his fellows, and say: "Never men needed this renewing more than we do. Give us a new temper and a new spirit; yea, a new self, Lord, like Thyself."

IV. Change the man and you change his world. The new self will make all around it as good as new, though no actual change should pass on it; for, to a very wonderful extent, a man creates his own world.

J. Oswald Dykes, Sermons, p. 249.



I. When God gives a new heart, our affections are engaged in religion. The Gospel is accommodated to our nature; its light is adapted to our darkness; its mercy to our misery; its pardon to our guilt; its comforts to our griefs, and in substituting the love of Christ for the love of sin, in giving us an object to love, it meets our constitution and satisfies the strongest cravings of our nature. It engages our affections, and in taking away an old heart, supplies its place with a new one and a better.

II. Consider the new heart. It mainly consists in a change of the affections as they regard spiritual objects. In obedience to a Divine impulse, their course is not only in a different, but in a contrary, direction; for the grace of God works such a complete change of feeling, that what was once hated you now love, and what was once loved you now loathe; you fly from what you once courted, and pursue what you once shunned.

III. In conversion God gives a new spirit. By this change (1) the understanding and judgment are enlightened; (2) the will is renewed; (3) the temper and disposition are changed and sanctified.

IV. In conversion God gives a heart of flesh. In conversion a man gets (1 a warm heart; (2) a soft heart; (3) a living heart.

V. By conversion man is ennobled.

T. Guthrie, The Gospel in Ezekiel, p. 287.



References: Ezekiel 36:26.—T. Guthrie, The Gospel in Ezekiel, p. 247; G. Brooks, Outlines of Sermons, p. 62; Spurgeon, Sermons, vol. iv., No. 212; vol. viii., No. 456; vol. xix., No. 1129; Ibid., Evening by Evening, p. 230; D. B. James, Christian World Pulpit, vol. vi., p. 125. Ezekiel 36:26, Ezekiel 36:27.—Spurgeon, Sermons, vol. xviii., No. 1046; J. Sherman, Thursday Penny Pulpit, vol. ix., p. 13.



Verse 27
Ezekiel 36:27
In considering the new life which the believer lives in obedience to the law of God, I remark:

I. It is a willing obedience. Many movements take place in the universe independent of any will but that of God. The sap ascends the tree, the planets revolve round the sun, the stars rise and set in the heavens, the tides flow and ebb upon our shores, and nature walks in God's statutes, keeping His judgments and doing them, moved to obedience by no will but His. So soon, however, as, leaving inaminate matter below, we ascend into those regions where mind or even instinct and matter are united, we discover a beautiful and benevolent law, by virtue of which God at once secures the happiness and provides for the welfare of His creatures. He so orders it that their will is in perfect harmony with their work; their inclinations with their interests; and their instincts with the functions which they are called on to perform. The nature of the redeemed is so accommodated to the state of redemption, their wishes are so fitted to their wants, their hopes to their prospects, their aspirations to their honours, and their will to their works, that they would be less content to return to polluted pleasures than the beautiful butterfly to be stripped of its silken wings, and condemned to pass its days amid the old foul garbage, its former food.

II. This is a progressive obedience. To "walk" is expressive of progress in grace. (1) In this image God's people find comfort and encouragement. (2) This image stimulates to exertion, as well as comforts under failure.

III. This willing and progressive obedience is the sign and seal of salvation. The descent of the Spirit is still the evidence of sonship; its sign, however, is not a dove perched upon the heads of God's people, but the dove nestled within their hearts. By His Spirit God creates them "anew in Christ Jesus unto good works;" and by these—by the fruits of a holy life, by the joys of a Holy Ghost, by the advancing stages of a holy progress, His Spirit witnesses with their spirit that they are sons of God. A witness this as certain, and therefore as satisfactory, as the voice of the skies, or the verdict of final judgment.

T. Guthrie, The Gospel in Ezekiel, p. 329.



I. The Holy Spirit is the great agent in conversion and sanctification. Man cannot be saved unless elected, nor elected without the Father; nor saved unless redeemed, nor redeemed without the Son; nor saved unless converted, nor converted without the Spirit. Our necessities are those of the cripple—of that man who, for thirty years, sat uncured by Bethesda's pool, nor took his anxious eyes off the water as he waited for its first stir and ruffle. Many a time the cripple had seen the sudden spring, and heard the loud plunge, as some neighbour flashed into the water; and as the cured left the scene, many a time had he followed them with envious eyes. Even so, although seated by the fountain, where sins are lost and sinners washed, we need some one, so to speak, to help us in. In the words of Paul we are "without strength," and it is to help us to seek, to believe in, to love—in one word, to embrace the Saviour—that God puts His Spirit within us. For this end He fulfils the promise, "My grace shall be sufficient for thee," and my strength made perfect in weakness.

II. God's Spirit is not only given to His people, but dwells in them. Speaking of the man that loves Him, our Lord said, "We will come unto him." This promise is one which He fulfils in the daily communications of His word and spirit. Earth has no lovers who meet so often as Jesus and His bride. The lowliest and poorest Christian God honours with daily visits.

T. Guthrie, The Gospel in Ezekiel, p. 313.



References: Ezekiel 36:30, Ezekiel 36:31.—Spurgeon, My Sermon Notes: Ecclesiastes to Malachi, p. 291. Ezekiel 36:32.—Spurgeon, Sermons, vol. v., No. 233.



Verse 36
Ezekiel 36:36
I. The text announces a most important truth.

II. This truth imparts certain comforts to a true Christian. (1) Through his confidence in this truth the believer commits all his earthly cares to God. (2) Through his confidence in the truth of the text the believer is sustained amid the trials of life. (3) Through his confidence in the truth of the text the believer cheerfully hopes and patiently waits for heaven.

III. Both nature and providence illustrate the truth of my text.

T. Guthrie, The Gospel in Ezekiel, p. 410.



Reference: Ezekiel 36:36.—J. Bardsley, Christian World Pulpit, vol. x., p. 305.





Verse 36-37
Ezekiel 36:36-37
I. Prayer is founded on knowledge. Before we can speak to God we must know God. "How shall they call," the Apostle asks, "on Him in whom they have not believed?" Even the prayer of the heathen, so far as it is prayer, rests upon knowledge. (1) Let the man who would pray aright begin by studying his Bible. Let him first acquaint himself with God, and then speak to Him. The Word of God tells us in a thousand manners what He is in Himself, and what He is in His doings towards the children of men. He who would ask of God must first know God, and he must carry that knowledge into the asking. He must never ask of God anything which it would contradict the character of God to grant. The prayer which presupposes knowledge must also be a prayer which recognizes and remembers it. (3) In Christ, God is revealed; and upon the knowledge of Christ, therefore, is prayer to God founded. The words with which Christian supplication is always winged and speeded—through Jesus Christ our Lord—are a perpetual memento of that first condition of prayer, that it be founded on the true knowledge of God, and carry that knowledge with it to the mercy-seat of God's Presence.

II. Prayer founded on knowledge is prompted by desire. The man who asks of God must desire too.

III. Prayer, founded on knowledge and prompted by desire, must be bounded by promise. The promise of which we speak is no single, separate utterance; no number, no multitude, of bare, literal engagements, which must be found somewhere in the bond, and then rehearsed by page and clause, as the justification of the particular demand. The promise of God, like the revelation of God, like the counsel of God, like the character of God, is at once ample to magnificence and simple even to unity. There is no limit to prayer but promise, and no limit to promise but the soul's good.

C. J. Vaughan, Voices of the Prophets, p. 158.





Verse 37
Ezekiel 36:37
The text summons us to prayer. Constant prayer, unceasing watchfulness are what our interests imperatively demand. These the Christian life requires, and these the crown of redemption rewards.

I. Nature itself teaches us to pray. Like our intuitive belief in the existence of the soul, or in man's responsibility, there seems to be lodged in every man's breast, what I may call an instinct to pray, and an intuitive belief in the efficacy of prayer. Prayer must be natural, because it is universal. Man is, as it were, instinctively moved to cast himself into the arms of God, to seek Divine help in times of danger, and in times of sorrow to weep on the bosom of a Father who is in heaven.

II. Notice some difficulties connected with this duty. (1)The decrees of God, say some, render prayer useless. Are not all things, they ask, fixed by these decrees—irrevocably fixed? This objection is not honestly, at least not intelligently, entertained by any man. For, if the objection is good against prayer, it is good against many things besides. If it stops action in the direction of prayer,—it ought to stop the wheels of our daily business. If a good objection against prayer, it is an equally good objection to sowing, ploughing, taking meat or medicine, and a thousand other things. (2) Others, more earnest and honest, reading that "without faith it is impossible to please God," say that from want of faith, their prayers must be useless. Most false reasoning. The Apostle says, "I will that men pray everywhere." "God will have all men to be saved." We take the simple word, nor trouble ourselves about the metaphysics of the question.

III. Prayer must be earnest. Prayers without wishes are like birds without wings; while the eagle soars away to heaven, these never leave the ground. If you would have your prayers accepted, they must be arrows shot from the heart.

IV. Prayer is powerful. Prayer changes impotence into omnipotence; for, commanding the resources of divinity, there is nothing it cannot do, and there is nothing it need want. It has just two limits. The first is that its range is confined to the promises; the second, that God will grant or deny our requests as is best for His glory and our good.

V. Prayer is confident. "Jesus, our High Priest, has entered within the veil, and having reconciled us to God, we have boldness to enter into the holiest by the blood of Jesus."

T. Guthrie, The Gospel in Ezekiel, p. 369.



References: Ezekiel 36:37.—Spurgeon, Sermons, vol. iii. No. 138; Ibid., Morning by Morning, p. 50; Preacher's Monthly, vol. ix., p. 187. Ezekiel 36:37, Ezekiel 36:38.—Spurgeon, Sermons, vol. xxii., No. 1304; J. Sherman, Thursday Penny Pulpit, vol. ii., p. 347.
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Verse 3
Ezekiel 37:3
I. We may take Ezekiel's vision as a pledge that God does not abandon a good cause, however dark may appear its prospects at any particular time. There are in the world evils so great that we are tempted to think their cure hopeless. God knows when and how the difficulties which beset holy enterprises will be cleared away. The Maker of mankind does not despise the work of His own hand; the day will come in His own good time when there will be a shaking, and the bones will come together, and a breath will pass into the lifeless forms, and they will live and stand upon their feet.

II. Still more deep and impressive should be the comfort derived from this prophetic vision when we apply it not to any outward or professional work in which we are engaged, but to the personal work of bringing over our hearts and lives into conformity with Christ's will. When we look within ourselves and consider our own state before God, we may well repeat the question, Can these bones live? Fallings away, humiliating defeats, abandonment or forgetfulness of holy purposes in the presence of temptation are no doubt sufficiently depressing; and the true remedy is to have faith in God, to believe that His Spirit will breathe a new life into our failing energies, and in that belief diligently to seek Him.

III. This great passage implies the current belief of the resurrection of the body, all the more as the application is figurative, and made to strengthen a disheartened people. Thus, though the passage was not intended to teach the Jewish captives the truth of the Resurrection, yet it is interesting as one of the signs that the hope of immortality was gradually unfolded and made clear to God's people under the Old Testament. We may receive the vision as a Divine pledge that God's blessing reaches beyond the grave, that His power will still surround us, and His Spirit be breathed into us, in that unknown world to which we all are hastening.

G. E. Cotton, Sermons to English Congregations in India, p. 332.



I. All men are spiritually dead. (1) They are destitute of the principle of spiritual life. (2) They are insensible to the beauties and attractions of the spiritual world. (3) They are incompetent to discharge the functions of holy beings. (4) They are under the dominion of sinful propensities.

II. No created power can communicate spiritual life to men.

III. It is the prerogative of the Holy Spirit to quicken the spiritually dead. (1) His influence is obtained in answer to prayer. (2) It operates through the instrumentality of the word. (3) It produces faith in Christ. (4) The mode of His working is inscrutable.

G. Brooks, Outlines of Sermons, p. 294.



References: Ezekiel 37:1-10.—Spurgeon, Sermons, vol. x., No. 582; Homiletic Magazine, vol. xii., p. 74; Preacher's Monthly, vol. i., p. 427. Ezekiel 37:1-14.—Homiletic Quarterly, vol. ii., p. 384. Ezekiel 37:3.—Preacher's Monthly, vol. vi., p. 209; H. P. Liddon, Expository Sermons and Outlines on the Old Testament, p. 278; G. Brooks, Outlines of Sermons, p. 294. Ezekiel 37:10.—J. Budgen, Parochial Sermons, vol. ii., p. 236. Ezekiel 37:11-12, Ezekiel 37:13.—Spurgeon, Sermons, vol. xxviii., No. 1676. Ezekiel 37:15-17.—Pulpit Analyst, vol. ii., p. 457. 37—G. Matheson, Moments on the Mount, p. 103. Ezekiel 40:4.—Spurgeon, Sermons, vol. xxvii., No. 1578. Ezekiel 43:12.—Ibid., No. 1618. Ezekiel 43:15.—J. Irons, Thursday Penny Pulpit, vol. xiii., p. 185.
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Verse 9
Ezekiel 46:9
Ezekiel's temple is designed to set forth the order, grandeur, and beauty of the Church in its vigour, and the life that shall go out from it in floods all over the world. What can be meant, then, by declaring regarding the temple that those who go in by the south door shall go out by the north, and that those who go in by the north shall go out by the south. A man may enter either by the north door or the south. There is perfect liberty here. But there is no liberty as to what he shall do after that. The rest is fixed. Absolute restriction begins at once. He shall go right through. He shall make for the "over against." Has not this a very plain meaning for us? We should not sit still at that side of religion which first attracted us, not keep going back over the old ground, but strive to go through the whole breadth of religion. Every man who enters on a religious experience must go from that first experience to the opposite experience.

Let us turn this thought in three directions,—Truth, Worship, Life.

I. Truth. The truth of God has many sides, and there are truths which stand as opposites; whole classes of truths stand as opposites. A healthy religious life seeks to lay hold of both of these. (1) Religion embraces truths that are mysterious and truths that are clear and plain. The plain truths need the vast and unsearchable to give them force. Your soul wants a most important part of education, if it has no experience of lying defeated and prostrate before the great ultimate mysteries. From the side of the mysterious, then, reach over to all the plainest and simplest things. One may have studied the mysteries long and not know. A man may know the stars better than his own fields. From the side of the plain reach over to the great mysteries; come out of your house and your workshop, and stand beneath the vast concave and wonder. (2) There are truths of theory and truths of practice. Let the one class be added to the other.

II. Worship. Worship has many sides. It also abounds in opposites. Such are sorrow and joy, hope and fear, prayer and praise, supplication and promise or resolve. How frequent it is for men to cling to one side of worship. (1) How many enter at the north door of entreaty, and never really approach the south door of joy and praise. (2) There are those who find it easy to be glad and grateful. They imagine that the sacrifice of sorrow is one they are not called to bring. He that does not know the secret of grief must be very much on the surface of things. If he wants to get down into reality, he must set himself to those thoughts that produce penitence.

III. Moral and spiritual life. (1) How common it is to deny feeling, and exalt conduct and action. But feeling, which many depreciate, is the proper basis of action and conduct. (2) Devotion and righteousness in like manner stand over against each other. If any one feels himself more inclined to the one side than the other, he should earnestly and resolutely resist this and press over to the other side. Let the praying man become practical, the practical become devout. To oblige oneself to strive for the opposite would initiate the most wholesome line of effort, and bring on great and wholly unexpected results. It would expel many a doubt, brace up many a slack life, and clear many a horizon.

J. Leckie, Sermons Preached at Ibrox, p. 210.



References: Ezekiel 46:10.—Homiletic Magazine, vol. ix., p. 136. Ezekiel 47:1-8.—S. Baring-Gould, One Hundred Sermon Sketches, p. 32. Ezekiel 47:1-12.—Homiletic Quarterly, vol. iii., p. 102. Ezekiel 47:5.—Spurgeon, Sermons, vol. xviii., No. 1054. Ezekiel 47:8.—Ibid., vol. xxxi., No. 1852.
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Verse 9
Ezekiel 47:9
We take the holy waters mentioned in the text to be the emblems of that wondrous scheme of mercy, perfected by the atonement of Christ, made vital by the Ever-present Spirit, and adapted to the salvation of the world.

I. Notice the source of the waters. There is said to have been a very copious fountain on the west side of Jerusalem. The prudent Hezekiah, foreseeing that in a time of siege, an enemy might cut off its streams, conducted them by a secret aqueduct into the city. It may be, that there was some subtle connection of thought between this fountain and the vision which floated before the senses of Ezekiel, as there was a stream from this same fountain into the temple, and from the foundations of the holy house the holy waters sprang. Be this as it may, the truth is significantly told, that while through the temple come to us the tidings of our peace, the blessing itself does not originate there, but is conveyed to it from a source invisible and afar.

II. Notice the progress of the waters, thus flowing from the foundations of the temple. In the context the progress of these waters is said to have been gradual and constant. And this is only a description of the progress of the Gospel of Christ. There are two thoughts suggested by this gradual and constant progress of the Gospel. The first encourages our faith; the second reminds us of our responsibility.

III. Notice the efficacy of these waters. The places to which they flowed are striking. They did not wend their course to spots that were only slightly defective and easily healed. They flowed "into the desert and into the sea"—"into the desert" amidst whose endless sands no streams had flowed before; "into the sea," the Dead Sea in whose sad and sluggish waters nothing which had breath could live. Thus their mission was both to supply that which was lacking, and to cleanse that which was impure. And this is true of the Gospel of Christ. There is no desert of worldiness which the Gospel cannot turn into a garden; there is no Dead Sea of error which the Gospel cannot purge of its pollution, and change into a receptacle of life.

W. Morley Punshon, Sermons, 2nd series, p. 155.



Notice:—

I. The spring of this life-giving river. It had its spring out of sight; the fountain head was invisible, but it proceeded out of the sanctuary of God. Its waters flowed by the altar of sacrifice; they touched it; they crossed its shadow; they got permission, as it were, to go on their way from the altar. How pointedly this tells of the Holy Spirit, the river of the water of eternal life, proceeding out of the throne of God! It is God's own essence, communicated to us men over the cross of Jesus, for His name's sake.

II. The size of the river. In its growing tide we have symbolised the gift of the Holy Spirit (1) to the patriarchs; (2) to the pious Israelites, such as Joshua and Caleb and the seven thousand who had not bowed the knee to the image of Baal, and especially to the prophets: (3) during the ministry of Christ; (4) on the Day of Pentecost.

III. The service of the river. "Everything shall live whither the river cometh." It shall come into hearts hard as the nether millstone, and soften them; unto families poor as beggars, and enrich them; unto neighbourhoods that have been desert, and cause them to rejoice and blossom as the rose; unto natures which have been unprofitable, and make them plenteously to bring forth the fruit of good works.

J. Bolton, Family Treasury, Dec. 1863, p. 307.



Consider:—

I. The bearing of the Gospel on men's social condition. (1) It is capable of the clearest proof that Christianity is the only thing that has given purity and loveliness to the household. The Lord Jesus has revolutionised, if not created, family life. (2) The religion of Jesus has promoted kindness between man and man.

II. Consider the influence of the Gospel upon civil liberty. The Bible contains no treatise on civil government, but its principles lay the axe to the root of every form of despotism. Jesus has taught us not only to assert freedom of conscience for ourselves, but to respect and defend its exercise by others.

III. Look at the department of literature, and you will see how, when the river of the Gospel has flowed into a nation, it has quickened that also into richer growth. Avowedly religious writers, of course, have been indebted to it for their all; but even those who have had no directly spiritual aim have been largely beholden to its quickening power.

IV. Look at the influence of Christianity upon science. Physical sciences have made the greatest progress in countries where Protestant Christianity has taken the strongest hold. In standing up for liberty of conscience and of opinion for themselves, the witnesses for religious truth have won also for science the right to hold and teach its own deductions and beliefs. The Gospel teaches men to follow truth at every hazard, and every new triumph of science will in the end give a new impulse to spiritual religion.

V. From the day when Paul was carried in a corn-ship from Malta to Puteoli, commerce and Christianity have been mutual helpers. Sometimes the trader has gone before the missionary, but wherever the missionary has settled and succeeded, he has by his very success given an impulse to commerce.

W. M. Taylor, Christian World Pulpit, vol. x., p. 273.
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